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AMYG.REMENSNYDER

Mary,StaroftheMultiConfessionalMediterranean:
Ships,ShrinesandSailors

“WhatdoesMaryhave todowith the sea, since shenever, Ibelieve, sailed
it?” quippedDesideriusErasmus in his satiricalwork of 1523,Naufragium.
Thisjabpunctuatesthehumanist’sdepictionoftheshipwreckofhistitle;he
conjures a sceneof panic as the vessel founders in stormdrivenwaves and
“thesailors,singingtheSalveRegina,implor[e]theVirginmother,callingher
starofthesea,queenofheaven(…)andportofsafety.”1
Toprovehispoint thatmariners’confidenceinMaryisbaselesssupersti

tion,Erasmussweepsthesailorsoverboard.YetindismissingMary’sassocia
tionwiththesea,thehumanistwasbattlingthetideofthedominantChristian
Europeanmaritime culture of his day. Just a decade after thepublicationof
Naufragium, Alejo Fernández, one of Seville’s leading artists, wielded his
brushes to capture her fame as a quintessential protector of seafarers. In his
paintingknownasthe“VirginoftheNavigators”orthe“VirginoftheSeafar
ers”,Mary standson a cloud, holdingher cloakopenover the ships assem
blingontheseabelowher.ThisimageproclaimsherthepatronofSpanishen
terprisesintheAtlantic,forthesevesselsarecarracksandcaravelsofthesort
thatdepartedSevilletocrosstheocean.2
ItwasnotthewatersoftheearlymodernAtlanticthatshapedMaryintothe

star of the seahonoredbyFernández andmockedbyErasmus.Shehad ac
quiredherreputationastheguardianofmarinerscenturiesearlierinthosere
gionsofhighmedievalLatinChristendomdominatedby the rhythmsof the
sea.Prominentamong themwas theMediterranean.Thedramaticexpansion
ofLatinmaritimeactivity thereprecipitatedbycrusadeandcommercecoin
cidedwith the widespread burgeoning ofMarian devotion among Christian
Europeans. AsMary evolved into a popular wonder worker, famed among
LatinChristiansforherpowersinallspheresoflife,shealsowonrenownasa
specialistincertainarenas.Itisnowonderthattheseawasoneofthem;inthe
high middle ages, Europeans manifested newly maritime energies, first in
southernandtheninmorenorthernwaters.
ManyfactorsconvergedtomakeMary intooneof, ifnot thepreeminent

maritimesaintof thehighmedievalMediterranean.Somewereparticular to
                        
1 DesideriusErasmus,Colloquiafamiliaria,Amsterdam1621,p.166.OnErasmusandMary
in general, see Bridget HEAL, The Cult of the Virgin Mary in Early Modern Germany:
ProtestantandCatholicPiety,1500–1648,Cambridge2007,pp.4752.

2 On the image and its interpretation, seeCarlaRAHN PHILLIPS,Visualizing Imperium: The
Virginof theSeafarersandSpain’sSelfImage in theEarlySixteenthCentury, in:Renais,
sanceQuarterly 48 (2005), pp. 815856;AmyG.REMENSNYDER,LaConquistadora:The
VirginMaryatWarandPeaceintheOldandNewWorlds,Oxford2014,pp.216218,222.
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thisseawhileothersweresymptomaticofmoregeneralEuropeantrends.In
fluentialinthisdevelopmentwereclericalandmonasticthought,butperhaps
more instrumental were seafarers’ needs, sailors’ culture, and the material
conditionsofnavigationinthosewaters.LatinChristiansseemtohaveelabo
ratedthisroleforMaryratherthanborrowingitfromByzantinetraditionsas
theydidmanyotheraspectsof theirdevotion toher. Inanycase, at coastal
and island shrines scattered across the high medieval Mediterranean, they
willingly shared the maritimeMarywith their Greek brethren. By the later
middleages,evennonChristianseafarerssuchasMuslimsandJewsknewof
herreputationasthestaroftheMediterraneanandattimesperhapssharedthe
beliefinherpowersoverthesea.

I.ShipsandStars

What,then,didMaryhavetodowiththesea?Anyonelookingaroundabusy
harbor in theLatindominatedareasof theMediterranean in the15thcentury
wouldhave foundaneasy answer toErasmus’squestion:manyof the ships
anchoredtherewouldhavebeennamedafterher.Somewouldevenhavean
nouncedherastheirnamesakeinbrightimagespaintedontheirprows,such
asthoseMarianlikenessesthatadornedtheshipsofseveral15thcenturyrulers
ofAragon.3 Ship naming patterns indeed suggest thatMarymay have been
embracedasamaritimesaint in theMediterraneanearlier thanelsewhere in
themedievalWest.Upuntilthe13thcentury,mostEuropeanChristianowned
ships sported secular names; theywere domesticatedwith terms of endear
ment,ordubbedforswiftorfierceanimals.Butinthatcentury,aslowChris
tianizationofnamessetinasmarinerssoughttoarmortheirshipswithdivine
protection.Atfirst,theybaptizedtheirshipsafterGodorvarioussaints,butby
1300,Mary gained in popularity, her name often edging out or pairedwith
those of other celestial guardians. Although this trend occurred in both the

                        
3 FrancescaESPAÑOLBERTRAN,El salterio y libro de horas deAlfonso elMagnánimo y el
cardenalJoandeCasanova(BritishLibrary,Ms.Add.28962),in:LocusAmoenus6(2002–
2003),pp.91114,herepp.109f.(note119);EADEM,Levoyaged’outremeretsadimension
spirituelle:lessanctuairesmaritimesdelacôtecatalane,in:TheHolyPortolano:TheSacred
Geography ofNavigation in theMiddle Ages, ed.MicheleBACCI /MartinROHDE,Berlin
2014,pp.257282,herep.261.Ithasbeenstated(thoughwithnoevidenceprovided)thatthe
practiceofpaintingimagesofMaryontoshipswaswidespreadbythe14thcentury:VincentJ.
PATARINO,TheReligiousShipboardCultureofSixteenthandSeventeenthCenturyEnglish
Sailors, in:TheSocialHistoryofEnglishSeamen,1458–1649,ed.CherylA.FURY,Wood
bridge2012,pp.141192,herep.153.Onthereligiousimportanceoftheprowasanembod
imentofaship’sidentity,seeChristerWESTERDAHL,TheRitualLandscapeatSea,in:Mari,
time Archäologie Heute, ed. Carl Olof CEDERLUND / Kersten KRÜGER, Rostock 2002,
pp.5172,herep.60.
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MediterraneanandtheAtlantic,thesouthernseaprecededitsnortherncousin
andprobablywastheinnovator.4
Mary’s prominence as ships’ namesake in the high middle ages requires

some explanation, for although it exemplifies onepattern, it runs counter to
another;asmarinersturnedtowardChristiannamesfortheirvessels,theyin
creasinglyturnedawayfromthepreferenceforfemalenamesthathadcharac
terizedearliercenturies.5ThatMary,despitehergender,emergedtriumphant
fromthetwinnedprocessesoftheChristianizationandthemasculinizationof
shipnamessuggeststhatbehindthefleetsofvesselschristenedforherinthe
high middle ages lies more than simply the generalMarianization of Latin
Christianityinthisera.6Seafarersmusthavehadcompellingreasonstochoose
her–exalted,butnonethelessawoman–asthenamesakeforsomanyofthe
shipsthatspreadLatinmaritimepresencethroughouttheMediterranean.7
PartoftheanswerliesinthereputationMarywasgainingforherabilityto

allayoneoftheprimaryemotionsarousedbytheseaandvoyagesonitswa
ters:fear.Medievalpeoplewhoventuredontotheseawere,asMichelMollat
haswritten,acutelyawareofitsimmensityandthefragilityoftheirship–and
thustheconstantpossibilityofdeath.8One14thcenturypilgrimnarrative,for
example, devotes four of its first ten chapters to the manifold perils of the
Mediterranean:itstreacherouswinds,itswildstorms,anditsvoraciousfishes.9
The seawas a space of danger,where one needed thehelp ofGod and the

                        
4 For the information on ship names in this paragraph, I drawonGenevièveBRESC /Henri
BRESC, Les saints protecteurs des bateaux, 1200–1460, in: Ethnologie française, n.s. 9
(1979),pp.161178;HenriBRESC,LapiétédesgensdemerenMéditerranéeoccidentaleaux
dernierssièclesduMoyenÂge,in:LegentidelmareMediterraneo,ed.RosalbaRAGOSTA,
vol. 1,Naples 1981, pp. 427443, here pp. 430 (figure 1), 433, 438;NúriaCOLL I JULIA,
NomsdegalerescatalansdelsegleXV,in:ButtletídelaSocietatd’Onomàstica23(1988),
pp. 3540, here pp. 35, 37;ArcadiGARCÍA SANZ /NúriaCOLL I JULIA,Galeresmercants
catalanesdelsseglesXIViXV,Barcelona1994,pp.202f.;AndréVAUCHEZ,L’hommeaupé
rilde lamerdans lesmiraclesmédiévaux, in:L’hommefaceauxcalamitésnaturellesdans
l’AntiquitéetauMoyenÂge,Paris2006,pp.183196,herepp.194f.

5 On the earlierpreference for femalenames, seeBRESC /BRESC,Les saintsprotecteurs (as
n.4),p.166;BRESC,Lapiétédesgensdemer(asn.4),p.429.Onthemasculinizationofthe
namestock,seeBRESC,Lapiétédesgensdemer(asn.4),p.437.

6 OntheMarianizationofhighmedievalChristianity,seeMiriRUBIN,MotherofGod:AHis,
toryoftheVirginMary,NewHaven2009,pp.121378.

7 PerhapstheshipsnamedforMaryparticipateinwhathasbeenproposedasageneralpattern
inmaritimeculture;“thereis(…)agendertaxonomystrictlyseparatingwomenorfemalean
imals, or even concepts with names that are grammatically feminine, from the sea,” but
breakingthistaboocan“createthestrongestmagicpossible”,arguesWESTERDAHL,TheRit
ualLandscape(asn.3),p.217.

8 MichelMOLLAT,Lesattitudesdesgensdemerdevantledangeretdevantlamort, in:Eth,
nologiefrançaise,n.s.9(1979),pp.191200,herep.191.

9 LudolphvonSuchem,Deitinereterraesanctaeliber,ed.FerdinandDEYCKS,Stuttgart1851,
pp.914.
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saintstosurvive.10“Ifyouwanttolearntopray,learntosail”–thisproverb
currentinSpanishcirclesbytheearly16thcenturysurelyhadalonghistory.11
To protect their ships and themselves in this hazardous realm,Christians

mightnaturally turnto thesaintrenownedinthehighmiddleagesasanun
failing source ofmercy, comfort, hope and aid:Mary.A 15thcentury biog
rapherofaCastilianaristocratputitwell;theVirginalways“help[s]peoplein
griefanddistressatthetimeoftheirgreatneed”.12Thesewordsframeanan
ecdoteinwhichthiscountbenefitedfromhersupportatseaduringadanger
ousmomentinhiscareerofharryingcorsairsintheMediterranean.
Tobesure, therewasnothing intrinsicallymaritimeaboutMary’s infinite

willingnesstoassistherdevotees.“OurLadyispowerfulinbattles,indangers
atseaandonland”,generalizedtheCatalanpolymathRamonLlullinthe13th
century.13ButotheraspectsofMary’sidentityasitdevelopedinhighmedie
valLatinChristendomgaveheranadvantageinmaritimemattersovermany
saintsandmadeheralogicalchoiceasships’namesake.
The fleetofverbal imagery thatmonasticsandclerics summonedas they

thought,wrote,andpreachedabouthersuggested,forexample,whyshewas
wellsuitedtoloanhernametoships.ChristianexegetesproclaimedthatMary
in factwasaship,safely ferrying the faithful through thestormsof this life
towardheaven,asa12thcenturymonkinCataloniawrote.14Bythe13thcentu
ry, thisallegorywaspopularamongChristianwriters, including those living
inbusyporttowns.15InEurope,thenauticalMarianmetaphorreachesbackat
leasttothe9thcentury,whenthegreatByzantinehymnofpraisetoMary,the
Akathistos,wastranslatedintoLatin.16Thishymn,whoseGreekversionsdate

                        
10 PatrickGAUTIERDALCHÉ,Élémentsreligieuxdanslesreprésentationstextuellesetfigurées
delaMéditerranée,in:TheHolyPortolano(asn.3),pp.1731,herepp.17f.;PATARINO,The
ReligiousShipboardCulture(asn.3),pp.164166;VAUCHEZ,L’hommeaupéril(asn.4).

11 GonzaloFernándezdeOviedo,HistoriageneralynaturaldelasIndias,vol.5,ed.JuanPÉ
REZDETUDELA,Madrid1959,p.308.

12 GutierreDíazdeGames,ElVictorial,ed.RafaelBELTRÁN,Salamanca1997,ch.62,p.488.
OnMary’sincreasingreputationinthehighmiddleagesformaternalaid,seeDonnaSpivey
ELLINGTON,FromSacredBodytoAngelicSoul:UnderstandingMaryinLateMedievaland
EarlyModernEurope,WashingtonD.C.2001,pp.102141;RachelFULTON,FromPassion
toJudgment:DevotiontoChristandtheVirginMary,800–1200,NewYork2002,pp.204
243;RUBIN,MotherofGod(asn.5).

13 RamonLlull,LibredeSanctaMaria,in:ObresEssencials:RamonLlull,vol.1,ed.Miquel
BATLLORI[etal.],Barcelona1957,pp.11451242,herech.16,p.1200.

14 AdvocacionesdelaVirgenenuncódicedelsigloXII,ed.AtanasioSINUÉSRUÍZ,in:Analecta
Sacra Tarraconensia: Revista de ciencias histórico,eclesiásticas 21 (1948), pp. 134, here
pp.26f.

15 RachelFULTONBROWN,MaryandtheMerchants(conferencepaperpresentedattheMedie
valAcademyofAmericaAnnualMeeting,February2016).Fora15thcenturyexampleofthe
Marian nauticalmetaphor, see BethKREITZER,ReformingMary: Changing Images of the
VirginMaryinLutheranSermonsoftheSixteenth,Century,Oxford2004,p.18.

16 Michel HUGLO, L’ancienne version latine de l’Hymnos Acathiste, in:Muséon 64 (1951),
pp.2761;GillesGérardMEERSSEMAN,DerHymnosAkathistosimAbendland,2vols.,Fri
bourg1958–1960.
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fromconsiderablyearlier,sungofMaryasa“shipfor thosewhowishtobe
saved”.17Such imagerywas encouragedbyMary’searlyconflationwith the
allegoricalembodimentofthechurch,Ecclesia;inthe2ndcentury,Tertullian
proclaimedtheChurchtobeaship,atropethatwouldhavealongfuture.18
The shipsnamed forMarymade tangible thesemetaphors that linked the

motherofGod,thechurch,andthevesselsthatpliedthesea.WhetherChris
tianshipownerswerethinkingofwordstheyhadheardinasermonorthelit
urgywhen theybaptized theirvessel inMary’shonor, theywereexpressing
thehopethat thecraftwouldproveas trustworthyinnavigatingthephysical
seaasitsnamesakewasinnegotiatingmorespiritualwaters.Theywerealso
acquiringfor theirshiptheprotectionofasaintwhoseveryname–inLatin
and its linguistic offspring– announcedher intimate and special association
withthesea.
MedievalLatinauthorsdelightedinthefactthatinthislanguage,“maria”

wasthenameofbothJesus’smotherandtheseas.Someusedthiscoincidence
asanavenueforMarianallegory;“themotherofGodisrightlycalledMary
(‘Maria’)(...)becausejustastheseas(‘maria’)aboundinmanykindsoffish,
so the most excellent queen of heaven abounds in (…) all divine virtues”,
wrote a 12thcentury monk in Catalonia.19 Other writers interpreted Mary’s
nameinwaysthat,intentionallyornot,underscoredheridentificationwiththe
seaitself.SuchwasthecasewithaMarianmetaphorthatwaslaunchedbyJe
romeinlateantiquityandthensaileddownthroughthemiddleages.
InexplainingMary’sname,Jeromecalledher“stillamaris,”adropofthe

sea,animagethatscribalerrorrenderedevenmorepoeticbythe7thor8thcen
tury.“Stellamaris”–thestarofthesea–washowearlymedievalchurchmen
suchasBedeandPaschasiusRadbertuswroteofMary, a title she retains in
the modern Catholic world. These authors shaped the trope around Christ,
characterizingtheMarianstarasamaternalreflectionofthebrightnessofher
son,the“lightof theworld”.Butgraduallytheemphasisshifted.Bythelate
9thcentury,thehymn“Avemarisstella”declaredMaryabeaconofhope.Be
ginninginthe11thcentury,EuropeanauthorslyricallydescribedhowtheMar
ian“stellamaris”guidedthefaithful throughthestormsof lifeasunerringly
asthephysical“stellamaris”–thepolestar–orientedsailorsatsea.20
                        
17 In the Latin text, “navis volentium salvari” (HUGLO, L’ancienne version [as n. 16], p. 41;
MEERSSEMAN,DerHymnosAkathistos [as n.16], vol. 1,p.120).On themetaphor in the
Greek text, see LeenaMari PELTOMAA, The Image of the VirginMary in the Akathistos
Hymn,Leiden2001,pp.15,187f.

18 KurtGOLDAMMER,NavisEcclesiae,eineunbekanntealtchristlicheDarstellungderSchiffs
allegorie, in:Zeitschrift fürdieNeutestamentlicheWissenschaftunddieKundederÄlteren
Kirche40(1941),pp.7686(pp.79f.onTertullian);MartinKEMP,NavisEcclesiae:AnAm
brosianMetaphorinLeonardo’sAllegoryoftheNauticalWolfandImperiousEagle,in:Bib,
liothèqued’humanismeetRenaissance43(1981),pp.257268.

19 AdvocacionesdelaVirgen(asn.14),p.34.
20 Forthedevelopmentofthe“stilla/stellamaris”tropeintoawidelyusedMarianepithet,and
forexamplesofitsusebymedievalauthors,seeAdvocacionesdelaVirgen(asn.14),p.34;
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WriterssuchasFulbertofChartresandBernardofClairvauxintendedtheir
celebrationsofMaryas“stellamaris”asallegory.ButintheeraofLatinmari
timeexpansion,itwasperhapsnaturalthatEuropeanswouldconvertthemet
aphorintorealityastheysoughttotamethephysicalwatersuponwhichthey
sailed. When Christians contemplated the luminous star that ornamented
Mary’scloakinmany14thand15thcenturyItaliandevotionalportraitsofher,
they recognized it as a sign of her ability to steer the faithful through both
spiritualandphysicalseas.21As“stellamaris”,Marybecame themistressof
thesea forLatinChristians,ascribeddominionover thisunrulyelementand
the winds that roiled it. Other renowned maritime saints such as Nicholas
shared in theseabilities,butMarycould trump them,givenherproximity to
Christ.“Greatpowertocommandtheseaandallthewindshasthemotherof
hewhomadethefourelements”,proclaimstheCantigasdeSantaMaría,an
importantlate13thcenturycollectionofMary’smiraclesfromCastile.22
“Indifficulty,weshouldcallon theVirgin,starof thesea”, theCantigas

declaresinitsaccountofhowsheusheredastormdamagedshipsafelytoport
intheMediterranean.23ThisisbutoneoftheMarianmaritimemiraclescele
brated in this compilation,many of them located in theMediterranean.24 In
honoringMaryasawonderworkeronthesea,theCantigasisrepresentative
ofitsgenre.StoryafterstoryintheMarianmiraclecollectionspopularinEu
ropebytheearly12thcenturydepictherrescuingdrowningdevotees,sending
breezestobecalmedships,preventingshipwreckbysoothingangrywindsand

                        
Otto BARDENHEWER, Der Name Maria: Geschichte der Deutung desselben, in: Biblische
Studien1(1896),pp.1160,herepp.5075,8095;MaryCLAYTON,TheCultof theVirgin
Mary in Anglo,Saxon England, Cambridge 1990, pp. 249251 (whose description of the
trope’schangingemphasisIfollowhere);RUBIN,MotherofGod(asn.5),pp.178f.Onthe
“Avemarisstella”hymn,seeHeinrichLAUSBERG,DerHymnus“AveMarisStella”,Opladen
1976.

21 Forexample,LippoMemmi,“MadonnaandChildwithDonor”,1325/1330(NationalGallery
of Art, Washington D.C.; http://www.nga.gov/content/ngaweb/Collection/artobject
page.13.html [July 20, 2016]); Filippo Lippi, “Madonna and Child”, ca. 1446–1447 (The
Walters Art Museum, Baltimore Maryland; http://art.thewalters.org/detail/22808/madonna
andchild19/ [July 20, 2016]);Matteo di Giovanni di Bartolo, “Madonna and Child with
Saints Francis andCatherine ofSiena”, ca.1476–1480 (TheMetropolitanMuseumofArt,
NewYorkCity;http://www.metmuseum.org/art/collection/search/458992[July20,2016]).

22 AlfonsoX,CantigasdeSantaMaría,ed.WalterMETTMANN,3vols.,Madrid1986–89,here
vol.1,No.33,pp.14142(refrain).Cf.No.172,(1:p.193),Nos.178180(2:pp.223235).

23 AlfonsoX,CantigasdeSantaMaría(asn.22),vol.2,No.112,pp.39f.
24 Mediterraneanmaritimemiracles: Ibid.,No. 33 (1: pp.142150),No. 95 (1:pp.292294),
No.112(2:pp.39f.),No.172(2:pp.178f.),No.193(2:pp.223225),No.236(2:pp.316f.),
No. 271 (3: pp. 3436), No. 287 (3: pp. 69f.), No. 339 (3: pp. 184186), No. 371
(3:pp.256f.), No. 383 (3: pp. 279281), No. 379 (3: pp. 270272); for maritime miracles
elsewhereorofunspecifiedlocation:No.35(1:pp.144149),No.36(1:pp.149f.),No.86
(1:pp.271f.),No.313(3:pp.124127).
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waves, and performing othermiracles at sea.25 Sometimes she even appears
rightontheprowormastoftheshipassheworksthesewonders.26
ThisprofusionofMarianmaritimemiraclesappearstohavebeenadevel

opmentindigenoustohighmedievalLatinChristianity,ratherthansomething
EuropeansadaptedfromByzantinetraditionastheirinteractionswithGreeks
intheMediterraneanintensified.ByzantineChristianityprobablyhadlittleto
teachEuropeansaboutMary’srelationshiptothesea.IneasternChristendom,
devotiontoMaryflourishedcenturiesbeforeitdidinEurope,butinearlyand
middleByzantium, she does not seem to have been famed as a particularly
maritimesaint.27
Tobe sure, theAkasthistoscalledMary a ship, but theGreekoriginal of

this earlyByzantinehymndidnot announceheras“starof the sea”, a term
thatLatintranslators introducedintotheversionsthatwouldcirculate inEu
rope.28NordidhernameelicitfromeruditeByzantinewritersreveriesabout
thesea,forGreeklacksthefelicitouslinguisticmeetingofthetwotermsthat
exists in Latin.Andwhether the nauticalMarian imagery of theAkathistos
wasactualizedinGreekshipnamesoftheearlyperiodishardtoknow,forit
is not clear if Byzantine vessels even bore specific namesmuch before the
mid14thcentury.29
AlthoughByzantineChristiansassociatedMarywithwater,theythoughtof

thesweetwatersofstreamsandspringsratherthanthesaltyonesofthesea.30

                        
25 VAUCHEZ,L’hommeauperil(asn.4),p.194.
26 Forexamples:AlonsodeEspinosa,DelorigenyMilagrosdelasantisimaImagendeNuestra
SeñoradeCandelariaqueparecioenlaisladeTenerife,conladescripcióndestaIsla,Sevil
le1594,ch.4.15, fol.138r;Itinéraired’AnselmeAdornoenTerreSainte,ed.Georgettede
GROER/JacquesHEERS,Paris1978,p.390;AlfonsoX,CantigasdeSantaMaría(asn.22),
vol.1,No.36,pp.149f.

27 PersonalcommunicationandcorrespondencewithAnnemarieWeylCarr,MaryB.Cunning
ham,andStephanosEfthymiadis.

28 Theinterpolationoccursinsection9(I)ofthehymn;HUGLO,L’ancienneversion(asn.16),
p.38.Interestingly,MeerssemancorrectstheLatin“marisstella”ofhismanuscriptstoaccord
with theGreekoriginal; seehisDerHymnosAkathistos (asn.16),vol.1,p.112(andhis
notesforline89).

29 FordifferentopinionsonthechronologyofshipnamingpracticesinByzantium,seeGeorgi
osMAKRIS,Ships,in:TheEconomicHistoryofByzantium:FromtheSevenththoughtheFif,
teenthCentury,ed.AngelikiLAIOU,DumbartonOaks2002,pp.91100,herep.94;Hassan
S.KHALILIEH,AdmiraltyandMaritimeLawsintheMediterraneanSea(ca.800–1050):The
KitābAkriyatal,Sufunvis,à,vistheNomosRhodionNautikos,Leiden2006,pp.42f.Theslim
evidenceforspecificnamesseemstocomeonlyfromtheregisterof1360–1361composedby
aGenoesenotaryintheBlackSea,AntoniodiPonzò,whichlists17shipsownedorpartially
ownedbyGreeks(GeorgiosMAKRIS,StudienzurspätbyzantischenSchiffahrt,Genoa1988,
pp.154,261263[atleastoneofthesevesselswasnamedafterMary:Ibid.,p.302]).

30 Several famous Byzantine Marian shrines were associated with springs: see Annemarie
WEYLCARR, Icons and theObject of Pilgrimage inMiddleByzantineConstantinople, in:
DumbartonOaksPapers56(2002),pp.7592,herepp.81,85f.;RhodonikiETZEOGLOU,The
CultoftheVirginZoodichosPegeatMistra,in:ImagesoftheMotherofGod:Representa,
tions of the Theotokos in Byzantium, ed.Maria VASSILAKI, Aldershot 2005, pp. 239249;
AnonymousMiraclesofthePege,in:MiracleTalesfromByzantium,ed.ScottFITZGERALD
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True,theyknewshecouldcommandthewavesindefenseofConstantinople;
eversincethe7thor8thcentury,shewasrenownedforthemiracleswithwhich
shehaddefeatedenemyfleetsattackingtheimperialcity.31SomemiddleByz
antine texts even claimed that the emperorHeraclius had affixed an iconof
her to themastofhis ship.32But thesenavalmiracles, inheritedby thehigh
medievalEuropeancollectionsofherwonders,weremanifestationsofMary’s
highlydevelopedroleinByzantinewarfareandimperialpolitics,notevidence
ofparticularlymaritimedevotiontoher.33Thereseemstobelittletraceinear
lyandmiddleByzantinesourcesofthespecificallymaritimeMarianthauma
turgysopronouncedintextsfromhighmedievalEurope,althoughoneauthor
didincludesavingsailorsinagenerallistofMary’spowers.34Ifthewealthof
earlyandmiddleByzantineMariandevotionalliteratureemphasizedhercon
nectiontotheseainotherways,scholarshaveyettoremarkonit.35
WhyMary,afiguresocentral toeasternChristianity,appearsnot tohave

beenstronglylinkedtotheseaintheperiodofByzantium’sgreatestmaritime
powerisaquestionforByzantinists topursue.Whatcanbesaidhereis that

                        
JOHNSON / AliceMary TALBOT, Cambridge 2012, pp. 204297. Mary B. Cunningham is
workingonMary’sgeneralassociationwithsourcesoffreshwaterinByzantineChristianity;
shepresentedthisresearchinherpaper“TheVirginMaryandtheNaturalWorld:Byzantine
ConceptionsofSacramentandCreation”ataconferenceatBrownUniversityinMarch2016.

31 NormanH.BAYNES,TheSupernaturalDefendersofConstantinople, in:AnalectaBollandi,
ana67(1949),pp.156177;AverilCAMERON,TheTheotokosinSixthCenturyConstantino
ple:ACityFindsitsSymbol,in:JournalofTheologicalStudies,n.s.29(1978),pp.79108;
BisseraPENTCHEVA, Icons andPower:TheMotherofGod inByzantium,UniversityPark
2006,pp.3759.

32 PENTSCHEVA,IconsandPower(asn.31),p.46.
33 OnMary,imperialpolitics,andwarfareinByzantium,seeIbid.,especiallypp.61103.
34 PersonalcommunicationandcorrespondencewithAnnemarieWeylCarr,MaryB.Cunning
ham,andStephanosEfthymiadis.Somecautionisrequired,formanyByzantineMarianmir
acle collections remain unpublished (Jane BAUN, Apocalyptic Panagia: Some Byways of
MarianRevelationinByzantium,in:TheCultoftheMotherofGodinByzantium:Textsand
Images,ed.LeslieBRUBAKER/MaryB.CUNNINGHAM,Aldershot2011,pp.199218,here
p.205[andp.215forthelistthatincludesMary’sabilitiessavesailors]). 

35 Littlemore than theMarian shipmetaphor used in the Akthistos has been yielded by my
thorough search through recent importantwork onMary inByzantium, including:Vasiliki
LIMBERIS,DivineHeiress:TheVirginMaryand theCreationofChristianConstantinople,
London 1994;WEYL CARR, Icons and theObject of Pilgrimage (as n. 30); the articles in
VASSILAKI,ImagesoftheMotherofGod(asn.30);PENTCHEVA,IconsandPower(asn.31);
thearticlesinBRUBAKER/CUNNINGHAM,TheCultoftheMotherofGodinByzantium(as
n.34).InamonasteryonthetinyislandofStrophades,therewasa13thcenturyiconbearing
thetitleofThalassomachousa(“BattlingtheSea”).Butitisnotclearwhenthistitleemerged
norisitknownwhenthemonksbegantheircustomofpouringoilfromthelamphangingin
frontof the icon into thesea tocalmstorms;both titleand traditionmaywellpostdate the
medievalperiod.Onthisiconandthetradition,seeVASSILAKI,ImagesoftheMotherofGod
(asn.30),No.77,pp.472f.(noneofthehundredsofotherMarianimagesinthisbookap
pearstohavehadanyimportantconnectionwiththesea);NanoCHATZIDAKIS,TheCharacter
ofthePaintingofIconsfromtheLatinHeldAreasofMainlandGreeceandthe Islands, in:
ByzantineArt in theAftermathof theFourthCrusade:TheFourthCrusadeandItsConse,
quences,ed.PanayotisL.VOCOTOPOULOS,Athens2007,pp.133142,herepp.134f.
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anyreputationsheenjoyedasamaritimesaintamongGreeksseemstohave
emergedonlyafter LatinChristians spread into the easternMediterranean–
andtheevidenceforitcomeslargelyfromEuropeanauthors,atleastuntilthe
Ottoman period.36 An anecdote related by the English monk William of
Malmesburyinhisearly12thcentury“MiraculasanctaeMariaeVirginis”sug
gests that Europeans indeed saw themselves as the heralds of the maritime
MaryintheeasternMediterranean.Heprobablyheardthestoryfromitspro
tagonist,Guimund,achaplainofKingHenryIofEngland.
The chaplain,wroteWilliam,was sailingwith a companion to Jerusalem

whenthewindsfailedoffthecoastnotfarfromJaffa.Somepeopleonboard
implored Saint Nicholas for aid, and some turned to “other saints”. Then
Guimund,who,accordingtoWilliam,fanciedhimselfawit,joked:

“WhycallontheseGreeksaints,whoaretwoapennyinthispartoftheworld?
TheywouldhelptheirownGreeklings;theytakenonoticeofusLatins.Come
on,letusallinvokeSaintMaryinstead,whoforloveofherSonisnoacceptor
ofpersons.SheaidsallChristians(…).”

Afterpassengersandcrewpassedaroundacontainer tocollect alms for the
poorinMary’sname,thesailsswelledwithwindandtheywereunderway.37
HereGuimundbothdeclaresthatthemaritimeMarytranscendsthereligious
partisanship inwhichGreekmaritimesaints indulgedandmanifestshisown
allegiancesbyimplyingthatitisLatins,notGreeks,whorecognizethisquali
tyinher.
PerhapsEuropeansinspiredvenerationofthemaritimeMaryintheirGreek

seafaringbrethren.Ifso,thisisaninstanceofhowthearrivaloftheLatinsin
the easternMediterranean influencedMarian devotion there. AsAnnemarie
WeylCarrhaspointedout,

“theconvergenceofChristianities in theCrusadingeraaffectedMary’sroleas
anobjectofpilgrimage”,for“thewesternpatternsofreligioustourismplayeda
roleinshapingthehabitsofpilgrimdevotionthatsustainedtheiconcultsoflate
medievalByzantium”.38

Hence,bythe14thcentury,GreekandLatinseafarersmingledatMarianmari
timeshrineslikethatofOurLadyoftheCaveinthebusyharborofFamagu
                        
36 AGreek envoy to the council of Ferrara/Florence in 1439wrote of calling onMary (and
Nicholas)duringastormatseaandatleastoneofthe17GreekownedshipslistedinaLatin
notarialregisterof1360–1361fromtheBlackSeawasnamedforMary(MAKRIS,Studienzur
spätbyzantischenSchiffahrt[asn.29],p.150).TherearesomepaintedGreekmaritimeex
votosfromthepostByzantineperiodshowingMarywithshipsorperformingmaritimemira
cles(AgapiKARAKATSANIS,MarineSubjectsinPostByzantineArtandEngraving,in:The
GreekMerchantMarine[1453–1850],ed.SteliosA.PAPADOPOULOS,Athens1972,pp.229
266,herep.231andfigures164,165[IthankAnnemarieWeylCarrforthisreference]).

37 WilliamofMalmesbury,TheMiraclesoftheBlessedVirginMary,ed.RodneyM.THOMSON
/MichaelWINTERBOTTOM,Woodbridge2015,p.52.(Iquotetheirtranslation)

38 AnnemarieWEYLCARR,ThoughtsonMary,EastandWest,in:ImagesoftheMotherofGod
(asn.30),pp.277292,herepp.283f.
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staonLusignanCyprus.39“Everyonecomingfromtheseagoesthereimmedi
ately”,commentedoneItalianpilgriminhisearly14thcenturydescriptionof
hisownvisit to thiscavechurchwhosewalldecorationsandfurnishingsof
feredevidenceofthecomplexentanglementofwesternandeasternChristiani
tiesonCyprus.40Afterdisembarking,heandallhisshipmates–“merchants,
pilgrims,sailorsandmariners”alike–pressedintotheshrine’snarrowspace
to thank thisMadonnawho had “freed us from somany dangers whenwe
wereatsea”.41
At Famagusta, seafarers probably directed their prayers to an image of

Mary, perhaps an icon. In any case, in the high and latemedievalAegean,
some ByzantineMarian icons became the object of mariners’ devotion, in
cludingtheimageofOurLadyofKassiopiinachapelonanisolatedbayon
CorfuandthatofOurLadyofPhilermosonRhodes.42Theseiconsandshrines
wereprobablyGreekinoriginandpredatedthearrivaloftheLatinswiththeir
more maritime orientation. An account by a French pilgrim who came to
Rhodesin1396enroutetoJerusalemsuggestshowLatinsmayhaveinsinuat
ed themselves into and changed these preextant forms ofMarian devotion.
WritingsomeninetyyearsaftertheestablishmentofHospitallerandthusLat
in lordship over the island, this man observed that the “small, beautiful
church” housing the wonderworking icon of Philermos was tended by two
Greekhermits.But,hehastenedtoadd,“alltheisland’sinhabitants,thefriars
of Rhodes [i.e. the Hospitallers] as well as the Greeks and the other mer
chants”heldherinreverence.43

                        
39 NicoladeMartoni,Liberperegrinationisadlocasancta,in:RelationdupèlerinageàJérusa,
lemdeNicolasdeMartoni,notaireitalien(1394–1395),ed.LouisLEGRAND,in:Revuede
l’OrientLatin3(1895),pp.566669,herep.631.

40 Ontheshrine,itsdecorationanditsuse,seeMicheleBACCI,Portolanosacro:Santuarieim
maginisacrelungolerottedinavigazionedelMediterraneotratardomedioevoeprimaetà
moderna, in: The Miraculous Image in the Late Middle Ages and Renaissance, ed. Erik
THUNØ/GerhardWOLF,Rome2004,pp.223248,herepp.230f.;IDEM,“Mixed”Shrinesin
theLateByzantinePeriod,in:ArcheologicaAbrahamica:StudiesinArchaeologyandArtistic
Tradition of Judaism, Christianity and Islam, ed. Leonid A. BELJAEV, Moscow 2009,
pp.433444,herepp.441f.

41 Jacopo da Verona, Liber peregrinationis, ed. UgoMONNERET DE VILLARD, Rome 1950,
p.17.

42 OnKassiopi, see the discussion and extensive bibliography in BACCI, Portolano sacro (as
n.40),pp.233236.

43 LesaintvoyagedeJhérusalemduseigneurd’Anglure,ed.FrançoisBONNARDOT/Auguste
LOGNON,Paris1878,p.93(fortheidentityof thehermitsasGreek,seep.93,note2).For
othermedievaldescriptionsof the shrine, seeLevoyagede laSaincteCytédeHierusalem
avec la description des lieux, portz, villes, citez et aultres passaiges fait l’an 1480,
ed.Charles SCHEFER, Paris 1882, pp. 110f.; Nompar de Caumont,Voyatge d’outremer en
Jherusalem,ed.PeterS.NOBLE,Oxford1975,p.51.ForanargumentthatthiswasaGreek
cultgradually“takenover”bytheHospitallers,seeMarioBUHAGIAR,TheMiraculousImage
of theMadonnaofPhilermosand itsUniqueness to theKnightsHospitallersof Jerusalem,
RhodesandMalta,in:IDEM,EssaysontheKnightsandArtandArchitectureinMalta1500–
1798,Malta2009,pp.117,herepp.13f.
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RuthyGertwagenhassuggestedthatMarianmaritimeshrinesoriginatedin
thewesternreachesofMediterraneaninthe11thcenturyandgraduallyspread
eastwardaspartofCatalanoAragoneseexpansion.44Toprove thisargument
wouldrequireextensiveresearchintothefoundationofeachindividualchurch
or chapel and sustained attention to the nature of the veneration offered to
Marythere.Butasaworkinghypothesis,itmakessense,giventheapparently
westernoriginsofthemaritimeMaryherself.Theseshrineshavemuchelseto
revealaboutherconnectiontotheMediterraneanandherimportanceasasaint
ofthatsea.

II.ShrinesandSailors

The churches in the eastern Mediterranean like Famagusta, Philermos and
KassiopithatattractedbothGreeksandLatinswerebutafewofthemaritime
shrinesofthatseawherehighmedievalmarinersstoppedtopaytheirrespects
toMary.Of the one hundred and thirtyMediterranean shrines important to
Christianseafarerslistedinthe“sancteparole”,alatemedievalItaliansailors’
prayer,approximatelyonethirdwerededicatedtoher,afargreaterpercentage
thanthatenjoyedbyanyotherholyfigure, includingChristhimself.45Noris
thislistexhaustive;itdoesnotincludesomesmallMarianchapelsonisolated
islandsorcoaststhatwerethesiteofsailors’cults.
SantaMariadelMar(Barcelona),SantaMaríadelMar(Almería),Notre,

Dame de Vauvert (Languedoc), L’Annunziata (Trapani), Santa Maria della
Scala(Messina),SantaMariadeiMartiridiMolfetta(Apulia),SantaMariadi
Bonaria (Cagliari,Sardinia),Sainte,MariedePitié (Peloponnese),OurLady
ofSapienza(Peloponnese)–theseandmanyotherplacesformthelonglitany
of Mary’s maritime shrines in the high and late medieval Mediterranean.46
TheyrangedinstaturefromlargewealthyurbaninstitutionssuchasBarcelo
na’s SantaMaria delMar47 or Trapani’sAnnunziata48 to churches standing
sentinelaloneontheshorelikeSantaMariadeiMartiridiMolfetta49orchap
elsonisolatedislandsintheAegeantendedbyhermits.50Allshared,however,

                        
44 RuthyGERTWAGEN,TheEmergenceof theCultof theVirginMaryas thePatronSaintof
Seafarers,in:JournalofMediterraneanStudies16(2006),pp.149161.

45 On the prayer, seeBACCI, Portolano sacro (as n. 40) (and pp.242248 for the list; also in
IDEM,HolyPortolano[asn.3],pp.349353).

46 Mostoftheseshrinesarediscussedindetailelsewhereinthisessay;seethereferencesinthe
relevantsections.

47 SilviaOrvietaniBUSCH,MedievalMediterraneanPorts,1100–1235,Leiden2001,pp.122f.,
140142;GERTWAGEN,TheEmergenceoftheCult(asn.44),pp.151f.

48 GabrieleMONACO,LaMadonnadiTrapani:storia,culto,folklore,Naples1981.
49 Itinéraired’AnselmeAdorno(asn.26),p.390;BACCI,Portolanosacro(asn.40),pp.236
238.

50 ForexamplesofMarianchapelsonsmallAegeanislands,seeLesaintvoyagedeJhérusalem
duseigneurd’Anglure(asn.43),p.91;NompardeCaumont,Voyatge(asn.43),p.55.
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in two characteristics that gave them their maritime quality: the identity of
theirdevoteesandthenatureoftheirlocation.
First,although landfolkmightbe foundveneratingMaryatsomeof these

shrines,theseplacesalso(orevenpredominantly)attractedseafarers,especial
lysailors,whocametopetitionherprotectionfortheirvoyageortothankher
foramiracleatsea.Whenin1269JamesIofAragon’scrusadingfleethita
stormoffsouthernFrance,forexample,thekingimploredMaryforaid,vow
ingtomakeapilgrimagetoher.Heevenbeseechedhertoletthemlandclose
tooneofherchurchessohecouldfulfillhispromise,whichhedidatNotre,
DamedeVauvert in theCamargue.51Vauvert’s placement near the sea sug
geststhesecondcharacteristicofMary’smaritimeshrines:theywerelocated
onorclosetothecoast,onatinyisland,orwerevisibleinsomewayfromthe
water.SomeMadonnaswhopresidedoverratherlandlockedshrinesdidper
form miracles at sea and figured prominently in sailors’ piety, but those
churches and chapels that could be seen from a ship had an added layer of
maritimemeaning.52
Thecustomofshipssalutingcoastalshrinessuggeststhesebuildings’spe

cialsignificancetosailors.53A14thcenturyGermanpilgrimdeclaredthatany
ship that passed by Trapani and did not either “salute” or “visit” the port’s
Marianimagereveredbyseafarerswouldnotgethomewithoutrunningintoa
storm.54Twocenturieslater,aFrenchauthordescribedthepracticeinamore
easternpartoftheMediterranean:

“Inpassingby[thechapelofOurLadyofKassiopi],oursailorssaluteditthree
times. Taking their hats in their hands and waving them, they gave a great
shout.”55

Sailorsengagedinthisshipboardritebothtowintheprotectionoftheshrine’s
holypatronfortheirvoyage,astheTrapanievidenceindicates,andtoexpress
joyandrelief.Sightingtheshrinewaslikemeetinganally(accordingtothe
16thcentury Frenchwriter, such salutationswere also used as greetings be

                        
51 JamesI,Llibredelsfeits,ed.FerránSOLDEVILA(LesQuatreGransCròniques1),rev.Jordi
BRUGUERA/MariaTeresaFERRERIMALLOL,Barcelona2007,chs.489490,pp.476478.
OnVauvertasamaritimeshrine, seeESPAÑOLBERTRAN,Levoyaged’outremer (asn.3),
pp.275277.

52 A14thcenturyItalianpilgrimimpliesthespecialimportanceofshrinesvisiblefromsea:Ja
copodaVerona,Liberperegrinationis(asn.41),pp.16,20.LandlockedshrineswhoseMa
donnaswerefamedfortheirmaritimemiraclesincludeMontserratandGuadalupe(ESPAÑOL
BERTRAN,Levoyaged’outremer[asn.3],pp.265271).TheveryinlandVirginofRocama
douralsoperformedmaritimemiracles:LesmiraclesdeNotreDamedeRocamadourauXII
siècle, ed. Edmond ALBE / Jean ROCACHER, Toulouse 1996, cap. 1.27, p. 136, cap.1.31,
p.138,cap.2.1,pp.178180,cap.2.37,p.230,cap.3.1,pp.246249.

53 BACCI,Portolanosacro(asn.40),p.224.
54 LudolphvonSuchem,Deitinereterraesanctae(asn.9),cap.14,p.19.Gertwagenmisidenti
fies the church of Ludolph’s description as Catania (GERTWAGEN, The Emergence of the
Cult[asn.44],p.153).

55 CarlierdePinon,VoyageenOrient,ed.EdgarBLOCHET,Paris1920,p.304.
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tween “two friendly ships”), because its outlines against the horizon helped
sailorstoplottheirposition.56
Due to the limitsofmaritimenavigational technologyand the fearof the

sea,medievalshipshuggedtheshorewheneverpossible.57Beingunexpectedly
outofsightoflandmadesailorsanxious,becausetheyorientedthemselvesby
thenaturalandhumanmadefeaturesofthecoastline.Theimportanceofsee
inglandinordertodetermineone’spositionevenshapedChristianshipboard
religiouspractice,lendingitwhatMicheleBaccihasaptlydescribedasa“loc
ative”quality.58Whenintroubleatsea,marinerswouldbeseechtheholypa
tronoftheshrinevisibleonhorizon;ifnolandwereinsight,theywouldim
plore the saintwhose shrinewas located inwhat theyhopedwouldbe their
nextportofcall.59Hencewhenintheearly15thcentury,contrarywindsblewa
CatalanshipenroutetoSardiniaoffcourseandthenabandoneditbecalmedin
the dangerous waters of the Barbary Coast, the sailors and passengers ap
pealedforaidtothefamousmaritimeMadonnawhoseshrinegracedthehar
bortownthattheyweretryingtoreach,OurLadyofBonariaatCagliari.60
Thislocativepietyofseafarerscouldintersectwithnavigationalneeds,asis

clear from the “sancte parole”.Latemedieval Italian sailors had recourse to
thisprayerwhentheyfoundthemselvesintheanxietyprovokingsituationof
beingoutofsightofland.Thisprayeropenswithsomesaints’names,butits
“holy words” really consist of a list of one hundred and thirty maritime
shrines,atopographiclitanywhichmarinerswouldreciteinthehopesthatone
ofthesesacredplaceswouldappearonthehorizonandthusindicatetheirlo
cation.61
ManyMediterranean coastal shrines in fact owed their origins to sailors’

navigationalrequirements.Theseshrineswereoftenlocatedonsitesthatseen
fromlandwereunremarkable,inhospitable,oreveninaccessible:bays,prom
ontories, or small islands.Viewed from the sea, they lookedquite different,
offeringmariners’criticalpointsoforientationorwelcomerefuges inwhich
toanchoraship.62ThechapelofOurLadyofKassiopiinCorfu,forexample,
occupied an eerie spot in the ruins of a townwhereagiant serpentwas ru

                        
56 The French author’s evidence: Ibid., p. 304. Salutation and navigation: BACCI, Portolano
sacro(asn.40),p.224.

57 BACCI,Portolanosacro(asn.40),p.223;GAUTIERDALCHÉ,Élémentsreligieux(asn.10),
p.29.

58 MichelBACCI,OntheHolyTopographyofSailors:AnIntroduction,in:TheHolyPortolano
(asn.3),pp.716,herep.12.

59 BACCI, Portolano sacro (as n.40), p.225226; IDEM,On theHoly Topography (as n. 58),
pp.15f.

60 NompardeCaumont,Voyatge(asn.43),pp.7274.
61 BACCI,Portolanosacro(asn.40),pp.227229.
62 PeregrineHORDEN/NicholasPURCELL,TheCorruptingSea:AStudyofMediterraneanHis,
tory, Oxford 2000, pp. 440442;BACCI, Portolano sacro (as n. 40), pp. 225f., 229f., 240;
BACCI,OntheHolyTopography(asn.58),pp.7f.,11f.;GAUTIERDALCHÉ,Élémentsreli
gieux(asn.10),pp.1921.
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mored toprowl,but the shrinewasmuch frequentedbyEuropean ships, for
thethreemainsearoutestotheeasternMediterraneanconvergedatthishead
land.63WelltothesouthinthePeloponnese,theMarianshrineonthetinyis
landofSapienzamarkedaplaceequallyimportanttomenataship’shelm;a
lightwas kept burning there towarn themof rocks that hadwreckedmany
vessels.64
Allcoastalshrines,not justMarianones,possessedpractical,navigational

significanceforsailors.Butbecause,asthe“sancteparole”suggests,theMed
iterranean’scoastlineappearstohaveboastedmorechurchesandchapelsded
icatedtoMarythantoanyothersingleholyfigure,Christianmarinersinthat
seawere in somesenses literally steeringbyher,or ratherbyhernumerous
localiterationsveneratedattheseshrines.Theportolanbooksandchartsthat
high medieval and early modern mariners consulted as they plotted their
course could reinforceMary’s importance to navigational practice; invoking
herguidingpresenceatsea,someofthedetailedmanualsforsailingtheMedi
terraneanopenedwith thewords“AveMaria”,whileher imageembellished
someportolanmaps.65Combiningheridentitiesasstaroftheseaandroseof
roses,Marymightevensit at theheartof thecompassrose, theelegantdia
grammapmakersusedtoshowthemanydirectionsofthewinds.66
Imagesofothersaintstooadornedtheportolans.ButMary’snameheaded

thelistofthoseholyfiguresinvokedinthelitaniesthatsailorssuchasthosein
14thcenturyBarcelonachantedjustbeforetheirshipembarkedfromitshome
port.67Thosemarinerswhoinsteadusedthe“sancteparole”astheirliturgyof
departure alsowould have been reminded of her importance to seafarers as
theyrecitedthenamesofhermaritimeshrinesthatsodominatethatprayer.68
ThereisinfactreasontobelievethatMarywasintegraltoChristianshipboard
religiouscultureinwaysthatfewothersaintscouldbe.69Themiraclestories
                        
63 Site and serpent: Le saint voyage de Jhérusalem du seigneur d’Anglure (as n. 43), p. 7;
Levoyage de la Saincte Cyté (as n. 43), pp. 44f. Location on three routes: Ruthy GER
TWAGEN,Harbours andFacilitiesalong theEasternMediterraneanSeaLanes toOutremer,
in:LogisticsofWarfareintheAgeofCrusades,ed.JohnH.PRYOR,Aldershot2006,pp.105
116.

64 NompardeCaumont,Voyatge(asn.43),p.55.
65 PatrickGAUTIERDALCHÉ,Cartesmarines,représentationdulittoraletperceptiondel’espace
auMoyenÂge:Unétatdelaquestion,in:Castrum7:Zonescôtièreslittoralesdanslemonde
méditerranéenauMoyenÂge:Défense,peuplement,miseenvaleur,ed.JeanMarieMARTIN,
Madrid2001,pp.933,herep.29;IDEM,Élémentsreligieux(asn.10),pp.18,2425.

66 JohnV.FLEMING,The “MysticalSignature” ofChristopherColumbus, in: Iconographyat
theCrossroads,ed.BrendanCASSIDY,Princeton1993,pp.197214,herep.210andfigure6;
Luisa MARTÍN MERÁS, La carta de Juan de la Cosa: interpretación e historia, in:Monte
Buceiro4(2000),pp.7185,herepp.74f.

67 SANZ/COLLIJULIA,Galeresmercantscatalanes(asn.4),p.203.
68 According to theGenoeseversionof thisprayer, itwasrecitedastheshipweighedanchor
(BACCI,OntheHolyTopography[asn.58],p.14).

69 For discussion ofmedievalChristian shipboard piety in general, seeWESTERDAHL,Ritual
LandscapeatSea (asn.3);RobertW.H.MILLER,OneFirmAnchor:TheChurchand the
Merchant Seafarer, an Introductory History, Cambridge 2012, pp. 4957, 7298; Michel
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that depictedher as actually appearingon ships captured a certainmaritime
reality.
Some evidence suggests, for example, that although highmedieval ships

weresocrampedforspacethattheyoftensailedwithoutacopyoftheGospels
on board, they might make room for a devotional image ofMary, whether
twoorthreedimensional.70Shipsusuallyofferedlittlestoragespaceforpas
sengersandcrew,whichwasoneofthereasonsthatfullmasswasrarelycele
bratedonboard–therewassimplynowheretostowthenecessaryvestments
andliturgicalparaphernalia.71IthasbeenestimatedthatonlatemedievalCata
lanships,eachcrewmemberhad less than0.787squaremetersof room,al
though the captain and the passengers would have enjoyed a bit more.72
Choosingtodevotesomeoftheship’sscantspacetoanimageofMarywasa
signofhersignificancetothoseonboard.Itwasalsospirituallyprudent,giv
enthedangersthathauntedseafarers.Alreadybythe12thcentury,theincreas
inglyubiquitous statues andpaintingsof her thatwould soonoutnumber all
othersacredimagesinwesternEuropewereacquiringreputationsaswonder
workers,whetherornottheycontainedrelics.73
Accounts by latemedieval sailors andpassengers sometimesmention the

presenceofMarianimagesonships.74Otherevidenceislessdirect.Itincludes
thepopularlatemedievalandearlymodernEuropeanlegendsaboutmiracle
workingMarian imageswashed up on the seashore that become objects of
veneration.TheearliestofthesetalescomesperhapsfromthenorthernFrench
townofBoulognesurMer,butbyatleasttheearly16thcentury,suchstories
circulatedabouttheoriginsofthecultimagesofsomefamousMediterranean
maritimeMadonnas,includingSantaMaríadelMarofAlmería,NostraSigno
radiBonariaofCagliari,andL’AnnunziataofTrapani.75ThesewereEurope
                        
BALARD,LeperegrinagiummaritimumenMéditerranée(XIVe–XVes.),in:TheHolyPorto
lano(asn.3),pp.3350.

70 LackofGospelsonships:MILLER,OneFirmAnchor(asn.69),p.92.
71 MILLER,OneFirmAnchor(asn.69),pp.9296;PATARINO,ReligiousShipboardCulture(as
n.3),pp.141192,herepp.153f.

72 SANZ /COLL I JULIA,Galeresmercants catalanes (asn.4),p.201. In generaloncramped
conditionsonships,seeMichelMOLLAT,EuropeandtheSea,Cambridge1993,p.157.

73 JeanMarie SANSTERRE, Sacralité et pouvoir thaumaturgique des statues mariales (Xe–
premièremoitiéduXIIIesiècle),in:RevueMabillon,n.s.22(2011),pp.5377.

74 Felix Fabri, Evagatorium in Terrae Sanctae, Arabiae et Egypti peregrinationem, vol. 1,
ed.ConradHASSLER,Stuttgart1843,pp.128,131;PATARINO,ReligiousShipboardCulture
(asn.3),p.153(anaccountbyanEnglishsailorof1453).

75 Theearliest textualdescriptionofBoulognesurMer’s legendprobablydates from the15th
century:DanielHAIGNÈRE,ÉtudesurlalegendedeNotre,DamedeBoulogne,Boulognesur
Mer1863,pp.9f.,3953.Pilgrimagebadgesfromtheshrineinthateraalsodepictthelegend
(BrianSPENCER,PilgrimSouvenirsandSecularBadges [MedievalFinds fromExcavations
inLondon7],London1998,pp.216218[alsofigures234aandb]).FortheAlmeríalegend,
see:Gabriel PASQUAL YORBANEJA,Vida de San Indalecío y Almería ilustrada en su an,
tiguedad,origen,ygrandeza,Almería1699,pp.148151;REMENSNYDER,LaConquistadora
(asn.2),pp.130f.FortheBonarialegend,see:FelipedeGuimeran,BrevehistoriadelaOr,
dendeNuestraSeñoradelaMerceddeRedempcióndecautivosChristianos,Valencia1591,
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anmadeMarianimages,butinthesameperiod,someByzantineMarianicons
thathadgainedaplaceinseafarers’affectionsfarthereastintheMediterrane
an joined theirwestern sisters inacquiringmiraculousmaritimebackstories,
thoughwithadifferentemphasis.76TheselegendsaboutimagesofMarythat
aregiftsfromtheseameritsustainedstudyintheirownright,revealingper
hapsadeepeningandchangingconnectionbetweenherand thisnaturalele
ment.77 In any case, the European stories suggest, sometimes in so many
words,thatlatemedievalshipscarriedimagesofMary.
The legends fromTrapaniandCagliari, for example,describe shipwrecks

asthesourceofthewonderworkingMadonnasthatfloatsafelytoshore,while
thestoryfromAlmeríahintsatthesamebydetailingthedamagesaltwaterhad
inflictedontheimagethatarrivedonthatcoastin1502.78Ponderingtheori
ginsofafamousmaritimeMadonnaonTenerifeintheCanaryIslands,a16th
century author raises thepossibility that “the seabrought [the image], some
shiphavingbeenlostthatwascarryingit”.Hethendismissestheidea,reason
ing that the statue showednoneof thewearand tear that time in thewaves

                        
pp.6163;MariaGiuseppinaMELONI,IlsantuariodellaMadonnadiBonaria:Originiedif,
fusionediunculto,Rome2011,pp.3638.AnearlyversionoftheTrapanilegendappearsin
LeonardoOrlandini(d.1618),Trapanisuccintamentedescritto.Ihavebeenunabletoconsult
theoriginalofthistext(ortofinditspublicationinformation),butIhaveusedatranscription
made by Gino Lipari (http://www.trapaniinvittissima.it/files/trapani_succinta_orlandini.pdf,
[accessed July2016]).By the16th century, legendsalsopresentedOurLadyofMontenero
(Livorno)asanimagefromthesea;IsabellaGAGLIARDI,“Avemarisstella”:ilsantuarioma
rianodiMonteneropressoLivorno,in:Dio,ilmareegliuomini(QuadernidiStoriaReligio
sa15),Verona2008,pp.185214,herepp.195199.

76 TheGreekstories,whichallseemtopostdatetheByzantineperiod,endowtheMarianiconin
questionwithadistinguishedandvenerablepedigreebydepictingitasarefugeefromicono
clasmthatnavigatestheseaalonefromConstantinopletothechurchwhereitbecomesvener
ated.ExamplesincludethePortaitissaicononMountAthos(KritonCHRYSSOCHOIDIS,The
Portaitissa Iconat IveronMonasteryand theCultof theVirginMaryonMountAthos, in:
ImagesoftheMotherofGod[asn.30],pp.133144,herepp.133141)andtheiconofOur
LadyofPhilermos(AnthonyLuttrell,TheRhodianBackgroundoftheOrderofSaintJohnon
Malta,in:TheOrder’sEarlyLegacyinMalta:TheSovereignMilitaryHospitallerOrderof
St.JohnofJerusalemofRhodesandofMalta,ed.JohnAZZOPARDI,Valletta1989,pp.314,
herep.13).Theselegendswereinspiredbythe11thcenturylegendoftheiconofMariaRo
maia (AnnemarieWeyl Carr, private conversation), on which see Ernst von DOBSCHÜTZ,
MariaRomaia:ZweiunbekannteTexte,in:ByzantinischeZeitschrift12(1903),pp.173214.
Yet there is a key difference:MariaRomaia flees iconoclasm and arrives via the Tiber in
RomeandthenreturnstoConstantinoplewhenitissafetodoso;inthepostByzantineleg
ends about Philermos and Portaitissa, the icons do not return toConstantinople, anymore
thandidthoseGreekrefugeeswholeftthatcitypermanentlyinthewakeoftheOttomancon
quest.PerhapsthesestoriesemergefromandreflectthetraumaofpostByzantineGreekdi
aspora.

77 For some very brief comments on these legends, see BACCI, Portolano sacro (as n. 40),
pp.240f.Foranalysis thatplacesoneof these legends in its localcontext, seeGAGLIARDI,
“Avemarisstella”(asn.75),pp.195199.

78 Almería:GabrielPasqualyOrbaneja,VidadeSanIndalecío(asn.75),p.150;Cagliari:Feli
pedeGuimeran,Brevehistoria(asn.75),pp.6163;Trapani:LeonardoOrlandini,Trapani
succintamentedescritto(asn.75).
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wouldhavecaused–buthewillinglyadmitsthat“wehaveseentheseabring
other [such images]” from shipwrecks.79 Erasmus himself depicts awooden
statueofMarybobbingamongthedebrisofthe“naufragium”inhissatire.80
WhetherornotashiphadanimageofMaryonboard,passengersandcrew

conjuredher shelteringpresenceeveryday,because regular collectivedevo
tionsatseainvolvedinvocationsofherinprayerandhymn,anhonornoten
joyedbyothermaritimesaints.TheGermanpilgrimFelixFabricapturedher
exceptionalimportancetothedailyreligiousroutineofMediterraneansailors
inhisdescriptionofworshipontheVenetianshipthattookhimtotheHoly
Landinthe1480s.Atmidday,wroteFabri,apriestcelebratedadrymass,a
ritualcommononpilgrimships.81Buttwiceadaysailorsengagedintheirown
ceremoniesthatsummonedMaryasanantidotetothefearsengenderedbythe
sea–andthesewerelayrites,conductednotbyapriestbutbyaservantofthe
ship’scaptain.Atsunrise,thismanwouldholdupanimageoftheMadonnain
frontoftheassembled,silentcrew.TheywouldthenkneelandrecitetheAve
Maria, after which hewould put away the image and theywould return to
theirwork.Atsunset,allwouldgatheragain, this time tokneelandsingthe
Marian hymn of “Salve Regina”.Wishing everyone a good night, the cap
tain’sservantwouldelevate theMarian imageasasignfor the recitationof
theAveMaria, a prayer the crew repeated three times.82With these rituals,
sailorsmadetheirdaysbeginandendwiththeinvocationofMaryasprotec
tionagainstseaanditsperils.
Byat least the14thcentury, itwasawidespreadshipboardcustomamong

EuropeanChristiansailorstodoexactlyasFabridescribed:toassembleevery
eveningandsingthe“SalveRegina”,apracticeChristopherColumbus’screw
tookwith themacross theAtlantic.83Chanting thishymnasdarkdescended,
marinersexhortedMarytosafeguardtheminbodyandinsoulfromthedan
gersofthenighttimesea.Theseawasaplaceofspiritualaswellasphysical
menace.ToembarkonitswaveswastoexitthespaceoftheChristianchurch;
ithasbeensaid that themedieval“seafarerwentwhere thechurchdidnot”,

                        
79 AlonsodeEspinosa,DelorigenyMilagros(asn.26),ch.2.4,fols.36rv.In1663,aJesuit
authorarguedthatthestatueofCandelariahadbeenthemastheadofawreckedship(Gabriel
ESCRIBANO COBO / Alfredo MEDEROS MARTÍN, El límite occidental del menceyato de
Güímar (Tenerife) y el lugar de la aparición de laVirgen deCandelaria, sincretismode la
diosa lunarJunoCaelestis, in:AnuariodeEstudiosAtlánticos60(2014),pp.515574,here
p.557).

80 DesideriusErasmus,Colloquiafamiliaria(asn.1),p.169.
81 Onthepracticeofdrymass,seePATARINO,ReligiousShipboardCulture(asn.3),pp.153f.
82 FelixFabri,Evagatorium(asn.74),vol.1,pp.128,131.
83 14thcenturyexample:JacopodaVerona,Liberperegrinationis(asn.41).Columbus’ssailors:
ChristopherColumbus,DiariodelPrimerViaje(1492),in:CristóbalColón:Textosydocu,
mentoscompletos,ed.JuanGIL/ConsueloVARELA,Madrid2003,pp.95218,herep.109.
Other 15thcentury evidence: PATARINO, Religious Shipboard Culture (as n. 3), p. 153;
BALARD, Leperegrinagium maritimum (as n. 69), p. 36. In general on the practice, see
MOLLAT,Lesattitudes(asn.8),p.194;MILLER,OneFirmAnchor(asn.69),pp.59f.
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fortheseawas“extradiocesan”.84Thisrenderedthefearofdyingatseapar
ticularly acute – Christian burial was difficult if impossible there, putting
one’ssoulinjeopardy.85Bysingingthe“SalveRegina”atnightfall,thatplan
genthymnimploringMary’smercy,sailorsreadiedthemselvesforthepossi
bility of dying in the dark; they girded their soulwith the protection of the
mostpowerfulofallsaintlyintercessors.
GivenMary’simportancetodailycollectiveshipboardreligiousritual,itis

nowonder thatshewas typically firstamong thesaints thatsailorsandpas
sengersthoughtofwhentheseasturnedcontrary.86Numeroushighmedieval
chroniclesandpilgrimagenarrativesbroughttolifethestoriesofhermaritime
wonders from theMarianmiracle collections.When becalmed in port or in
dangerouswaters,seafarersoftenreallydidimploreMaryforfavorablewinds,
andduringstorms,theydidbeseechhertoquietthewavesandsavetheship.87
These invocations could sound out as simple, spontaneous cries of distress:
“Saint Mary, help us!” shouted the captain and merchants aboard a 14th
centuryItalianshipwhenpowerfulgustsofwindthreatenedtodrivetheirves
sel against the shore.88 Seafarers could also voice their pleas for her aid by
singingthe“SalveRegina”,thathymnwhosecollectiverecitationeveryeven
ingpreparedtheshipandsoulsinitfortherigorsofthenight.
Felix Fabri, for example, described howwhenunfavorablewinds left his

ship languishing inport in thePeloponnese, at first thesailorsdirected their
prayerstoSaintNicholas,becauseitwashisfeastday.Whenthewindsfailed
toshift,theydidnotlosehope,forthefeastdaysofthe“othertwopatronsof
the sea, the Blessed Virgin Mary and Saint Lucy” were approaching. On
Mary’s day, the crew and passengers disembarked and prayed to her at a
chapelonthecoast.Eachdidsoinhisorherownmanner–someprostrate,
some kneeling, others circumambulating the building, while yet others per
formedtheirdevotionsontheshorefacingthesea–butalljoinedtogetherin
singingthe“SalveRegina”.Naturally,after thisdisplayofMarianpiety, the
windbegantoblowfromtherightquarter.89
Inthisstoryfeaturinghierarchiesofmaritimesaintsandtheimportanceof

coastalchapelsassettingsforseafarers’piety,the“SalveRegina”doesnotact
alone.ButNompardeCaumont,a15thcenturyFrencharistocrat, insistedon
this hymn’sparticularmaritime efficacy.He recounts thatwhen theCatalan
                        
84 MILLER,OneFirmAnchor(asn.69),p.96.
85 BACCI,Portolanosacro(asn.40),p.224.
86 BalardandEspañolBertranbothnoteMaryasfirstintherankofsaintsinvokedinmaritime
emergencies,thoughtheydonotconnectthiswithherimportanceindailyshipboardreligious
ritual(BALARD,Leperegrinagiummaritimum[asn.69],p.48;ESPAÑOLBERTRAN,Levoy
aged’outremer[asn.3],p.280).

87 For a fewexamples, seeNompardeCaumont,Voyatge (asn.43),pp.26,5759; James I,
Llibredelsfeits(asn.51),chs.48990,pp.476478.

88 NiccolòdaPoggibonsi,Librod’Oltramare,vol.1,ed.AlbertoBACCHIDELLALEGA,Bolo
gna1881,p.10;BALARD,Leperegrinagiummaritimum(asn.69),pp.37,48.

89 FelixFabri,Evagatorium(asn.74),vol.3,pp.327f.
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shiponwhichhewastravellingwasbecalmedoffthecoastofNorthAfrica,
everyoneonboardvowedtomakeofferingstoMary,inparticulartotheMa
donna of Bonaria, since Sardinia was their immediate destination. Then all
kneltandbegantointonethe“SalveRegina”but, toNompar’sdismay, they
stoppedwithoutfinishingit.Whenthenextdaydawnedwithnowind,some
ofhisworriedshipmatesconsultedhim.Nompardiagnosedtheproblemasthe
omitted portion of the hymn and predicted that they “would not be able to
leave this place until the SalveReginawas completed”.He urged that they
singitagain,thistimeallthewaythrough.Someagreedthatthiswasagood
idea,butothersjustlaughed.Twodayslater,however,withtheshipasstillas
ever in thewater, the scoffers admitted their error. Kneeling, they sang the
whole“SalveRegina”–andthenextmorningtheyawoketoafreshbreeze.90
Nompar’sstorysuggestsboththespecialmaritimepowerattributedtothis

Marianhymnandacertainskepticismabout it. Ithas indeedbeensuggested
that“stormengenderedpietywasrapidlyforgotten”whenthewindsabated.91
A16thcenturySpanishauthorcompilingthemiraclesofthemaritimeMadon
naofCandelariaonTenerifeexpressedhisfrustrationatwhathecharacterized
asmariners’convenientlyshortmemories:

“becausethemajorityofthesemiraclesweredoneonbehalfofsailors,menwho
oncestormandneedareoverdonotrememberanymore(…), theyhavefallen
intooblivion.”92

ButthenauticalropesandcableshesawarrayedonthewallsofCandelaria’s
church,liketheabundantexvotosleftbyseafarersatothermaritimeMarian
shrines,demonstrate thatvowsmadeatseawerenotalways ignored.93Even
NompardeCaumont’sshipmates,despitetheirbriefshowofskepticism,con
tributedtoacollectivecandleofthanksgivingofferedtoOurLadyofBonaria
upon their arrival in Sardinia; it was a handsome object, declaredNompar,
weighing some “twentyeight pounds” and bearing his own coat of arms.94
Somechurchesboastedveryrichcollectionsindeedofexvotosprovingtheir
Madonna’s maritime powers.95 Other maritime shrines were themselves ex
votos,fortheyowedtheirexistencetopromisesmadetoMaryatsea.96Bythe

                        
90 NompardeCaumont,Voyatge(asn.43),pp.72f.ForexamplesoftheSalvesungonboardto
calmastorm,seeAlfonsoX,CantigasdeSantaMaría(asn.22),vol.3,No.313,p.126;ES
PAÑOLBERTRAN,Levoyaged’outremer(asn.3),pp.278f.

91 MILLER,OneFirmAnchor(asn.69),p.84.
92 AlonsodeEspinosa,DelorigenyMilagros(asn.26),fol.120r.
93 Ibid.,ch.4.15,fols.137v138r.
94 NompardeCaumont,Voyatge(asn.43),p.74.
95 TheMadonnadiBonariaofCagliari(Sardinia),forexample,hadanextensivecollectionof
maritimeexvotos(MELONI,IlsantuariodellaMadonnadiBonaria[asn.75],pp.4445,68
73,112130,alsofigures1215.

96 ForanexampleofacoastalMarianshrinefoundedtofulfillavowmadeatsea,seeNompar
deCaumont,Voyatge(asn.43),p.5.Onthepracticeingeneral,seeBacci,Portolanosacro
(asn.40),p.226.
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16thcentury,theMarianshrinewhereNompardeCaumonthadproudlyplaced
hiscandleevenpossessedanofferingthatsailorsbelievedactivelychanneled
hergiftsasstarofthesea.Itwasasmallboatcarvedfromivory,aboutahand
andahalfwide,whichwassuspendedinfrontofthestatueoftheMadonnadi
Bonaria.Anymarinerpreparing todepart from theharborbelowherchurch
madesurefirsttovisittheshrineandcheckwherethelittleboatwaspointing;
it infallibly indicated thedirectionof thewinds.97Sailors’ culturehad trans
formedthisexvotointoapotentandusefulmaritimeobject.
AtsomeofMary’sshrines,seafarersinfactnotjustleftbehindofferingsto

her but also acquired special talismans to takeonboard thatmanifestedher
masteryoverthewaves.DevoteeswhovisitedCandelaria’sbeachsidechapel
onTenerife,forexample,receivedsmallcandlesfashionedfromtheambergris
thatlitteredthisshore;theseobjectswereknowntobeefficaciousinvarious
crises, including storms at sea,when theywouldbe cast into the angrywa
ters.98Onetempesttossedsailor,determinednottolosehis“candelita”,tiedit
toaropealongwith“otherrelicsofOurLady’sclothing”anddraggedtheline
“withdevotion”throughthefoamingsea.99Marinersengagedinsimilarprac
tices with their keepsakes from an even more renowned Marian shrine,
SaydanāyānearDamascus.PilgrimstothischurchthatbelongedtotheHoly
Landcircuittookhomewiththemtinyvialsoftheoilexudedbytheshrine’s
celebrated“incarnated”iconofMary.100Knowningeneralfor itsmiraculous
powers,thisliquidrelicwasfamedamonghighmedievalMediterraneansail

                        
97 FelipedeGuimeran,Brevehistoria(asn.75),pp.64f.MELONI,IlsantuariodellaMadonnadi
Bonaria[asn.75],figure5.

98 AlonsodeEspinosa,DelorigenyMilagros(asn.26),ch.2.10,fol.49v.Ontheambergris,
see COBO /MARTÍN, El límite occidental delmenceyato deGüímar (Tenerife) (as n. 79),
p.545.

99 AlonsodeEspinosa,DelorigenyMilagros(asn.26),ch.4.34,fol.162r.
100Themedievaltextsrelatingtothisshrineanditsmiraculousiconhavebeeneditedin:Lalé,
gendedeSaïdnaia,ed.PaulPEETERS,in:AnalectaBollandiana25(1906),pp.137157;Illi,
broetiopicodeimiracolidiMariaelesuefontinelleletteraturedelmedioevolatino,ed.En
ricoCERULLI,Rome1943,pp.231289;Lespremièresversionsoccidentalesdelalégendede
Saïdnaia,ed.PaulDEVOS,in:AnalectaBollandiana65(1947),pp.245278.Fordiscussion
of the shrine and the legends about the icon, see: Daniel BARAZ, The Incarnated Icon of
Saidnaya Goes West: A Reexamination in Light of New Manuscript Evidence, in: Le
Muséon108(1995),pp.181191,here188191;BernardHAMILTON,OurLadyofSaidnaya:
AnOrthodoxShrineReveredbyMuslimsandKnightsTemplarattheTimeoftheCrusades,
in:TheHolyLand,HolyLands,andChristianHistory,ed.RobertN.SWANSON,Woodbridge
2000,pp.207215;BenjaminZ.KEDAR,ConvergencesofOrientalChristian,Muslim, and
FrankishWorshippers:theCaseofSaydnayaandtheKnightsTemplar,in:TheCrusadesand
MilitaryOrders:ExpandingtheFrontiersofMedievalLatinChristianity,ed.ZsoltHUNYADI
/ JózsefLASZLOVSKY,Budapest2001,pp.89100; JohnV.TOLAN, “VeneratioSarraceno
rum:”SharedDevotionamongMuslimsandChristians,accordingtoBurchardofStrasbourg,
Envoy fromFredericBarbarossa toSaladin (c.1175), in: IDEM,Sons of Ishmael:Muslims
throughEuropeanEyesintheMiddleAges,Gainesville2008,pp.101112(Art.7).
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orsasanantidotetobadweather.101A14thcenturyGermanpilgrimwitnessed
howacontainerofthisoilhungfromtheship’ssternquelledeventhefiercest
of storms.102 Niccolò Poggibonsi, an Italian who went to Saydanāyā in the
samecentury,procuredsomeoftheoilandfoundthatitliveduptoitsreputa
tionas“goodforeverykindofsicknessandinthevicissitudesofthesea”.103
HerecalledhowduringoneparticularlyviolenttempestoffthePeloponnese,
everyoneonhisshipfirstprayedtoGodandthespecificsainttheypreferred
andthen“wetookoutmanysaints’relicsandtheoilofSaintMary,andtear
fullyrecit[ed]thelitaniesofMary”.104
Mary’spresenceinquotidianandemergencyshipboarddevotionalpractic

es suggests one of the conduits by which her efficacy as a maritime saint
mighthavebeentransmittedtoeasternChristianity:viaonboardinteractions.
ThesailorswhoparticipatedintheritualofdesperationonPoggibonsi’sship
which placed Mary at the head of an armada of saints probably included
Greek as well as Latin Christians. By the 14th century, Venetian ships, of
whichPoggibonsi’swasone,weretypicallymannedbymixedcrewsdrawnin
large part from the areas of the eastern Mediterranean areas subject to La
Serenissima.105Whiletheywentabouttheirwork,thesemenwouldhavebeen
exposed to theirLatin shipmates’ invocationsofMary, aswould anyGreek
passengers;theymightthushavebecomeconvincedofherimportancetosur
vivalatsea.Thesolidarities thatprevailedamongcrewsofmedievalvessels
would also have encouragedGreek sailors employed on Latin ships to em
bracethemaritimeMary.Sailorshadtoknowtheycouldrelyoneachotherin
ordertocollaborateinthedangeroustasksrequiredtoruntheshipandthisne
cessitytypicallyengenderedacollective,communalspiritamongcrews.106
Itispossiblethatsomeoftheotherpeoplewhocontributedtoreligiousdi

versityaboardChristianshipsinthehighmedievalMediterraneanalsolearned
fromtheirLatinshipmatesofMary’sidentityasstarofthesea:JewsandMus
lims.Membersof theothertwomonotheisticfaithscouldtravelonChristian
ships as passengers, as Ibn Jubayr famously didwhen he embarked on pil
grimagetoMeccafromhisIberianhomelandin1183;onsomeofthevessels
                        
101See the statementby the14thcenturypilgrimLionardoFrescobaldi (LionardoFrescobaldi;
NelnomediDiofacemmovela:ViaggioinOrientediunpellegrinomedievale,ed.Gabriele
BARTOLINI/FrancoCARDINI,Bari/Rome1991,p.180).

102LudolphvonSuchem,Deitinere(asn.9),cap.44,p.101.
103NiccolòdaPoggibonsi,Librod’Oltramare(asn.88),vol.2,ch.154,pp.20f.
104 Ibid.,vol.1,ch.4,pp.16f.
105BernardDOUMERC,CosmopolitanismonBoardVenetianShips(Fourteenth–FifteenthCentu
ries),in:MedievalEncounters13(2007),pp.7895.

106On solidarity among crews of ships, see among othersMOLLAT, Europe and the Sea (as
n.72), pp. 76f., 166169; SANZ / COLL I JULIA, Galeres mercants catalanes (as n. 4),
pp.201f.; Kathryn L. REYERSON, CrossCultural Encounters on the High Seas (Tenth–
SixteenthCenturies), in:MedievalEncounters13(2007),pp.13,herep.2;EnricaSALVA
TORI,Corsairs’CrewsandCrossCulturalInteractions:TheCaseofthePisanTrapelicinusin
theTwelfthCentury,in:MedievalEncounters13(2007),pp.3255,pp.46f.;PATARINO,Re
ligiousShipboardCulture(asn.3),p.165.
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onwhichhetookpassage,heandhisfellowMuslimpilgrimscrowdedinnext
toChristiansboundforJerusalem.107Afewcenturieslater,Jewishphysicians
andMuslim merchants arrived at the Hospitaller stronghold of Rhodes via
Christian ships.108This cosmopolitanismextended to crews.OnLatinChris
tianshipsallacrossthehighandlatemedievalMediterranean,Muslimsailors
laboredalongsideChristianones–andwereembracedinthecommunalsoli
darities of shipboard life.109Mediterranean crews elaborated “a sharedmari
timeethosthat transcendedethnicity,religionandpolitics”,asKathrynRey
ersonhassaid.110
Given the tight spaceonmedieval ships, crews andpassengers couldnot

helpbutnoticeeachother’sregularcollectivereligiousrites–andthetypeof
help fromon high people of other confessions soughtwhen the seas turned
dangerous. Ibn Jubayr remembered howwhen a storm stranded his ship off
Messina,leavingitatthemercyofthewindandwaves,“theChristiansgave
themselvesovertogriefandtheMuslimssubmittedthemselvestothedecree
of their Lord”. He heard the Christians utter “cries and shrieks”, some of
whichsurelywerepleasforhelpfromGodandthesaints.111Duringanequally
fierce tempest elsewhere in theMediterranean, an Italianpilgrimof the14th
centurywatched as theGreek captain and crewof the founderingvessel on
whichhewastravelingpreparedtheirsoulsfordeath:

“taking bread, according to theirGreek custom, they blessed it and, following
their own custom, gave it to each other as communion (‘se communi
caverunt’)”.112

Suchscenesmusthaveplayedthemselvesoutonshipsallacrossthehighme
dievalMediterraneanasMuslims, Jews, andChristiansofdifferent religious
allegiancesnavigated this sea together.NonChristians onboardwould thus
havehadampleopportunitytoobservehowinsituationsofcrisis,theirChris
tianshipmatesoftencriedouttoMary.Theywouldalsohaveheardhername
pronounced in sailors’ daily devotions and, on some ships, seen her image
heldaloftduringeveningprayers.
There is indeed evidence hinting that by the latermiddle ages, Jews and

Muslims in theMediterraneanknewofMary’s renownamongChristians as
“starof thesea”.SomeJewsopenlymanifestedawarenessofherstatusasa
premieremaritime saint, if only tomock this Christian belief, as Sephardic
                        
107 IbnJubayr,TheTravelsofIbnJubayr,ed.RolandBROADHURST,London1952,pp.26,325,
361f.

108TheresaM.VANN, Christian,Muslim, and JewishMariners in the Port of Rhodes, 1453–
1480,in:MedievalEncounters13(2007),pp.158173.

109Lawrence V. MOTT, Serving in the Fleet: Crews and Recruitment Issues in the Catalan
Aragonese Fleets During theWar of SicilianVespers (1282–1302), in:Medieval Encoun,
ters13(2007),pp.5677;SALVATORI,Corsairs’Crews(asn.106).

110REYERSON,CrossCulturalEncounters(asn.106),p.2.
111 IbnJubayr,TheTravelsofIbnJubayr(asn.107),pp.336f.
112NicoladeMartoni,Liberperegrinationis(asn.39),p.664.
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JewsdidinaballadcirculatingamongthemaftertheirexpulsionfromtheIbe
rianPeninsulainthe1490s.Thissong,whoseoriginsprobablypredatedtheir
diaspora, exists in different versions, but the gist is the same.113 The ballad
openswithasceneofashipplungingthroughastormanditscaptainbeseech
ingMaryforaid.Insomeversionsheaddressesheras“laMaria”or“myLa
dy”114, butmore frequently heuses epithets for her that signal to the song’s
Jewishaudiencethatbothheandsherepresentreligiouserror;“idol,myidol”,
thecaptainmightcallMary,or even“stinkyone,ohmystinkyone”.115The
captaincompoundshisMariolatrybypromisinghewill“coverherwithgold”
if she will quell the waves.116 But his blasphemous prayer only causes the
stormtoragemorefiercely.Thenthesailorscryout:“AwaywithyouMary,
youwhore (‘putaMaria’), you are false and lying”.117 They pray instead to
God,whois,theysay,“great”and“merciful”.Naturally,theseuncompromis
ingmonotheists,standinsfortheJews,aresavedwhiletheMariolatrouscap
taindrowns.
A formof antihagiography, this Sephardic ballad shows howdeeply the

widespreadChristian stories aboutMary’smaritimepowers had seeped into
Jewishconsciousness. Italsosuggestsaspecialefforton theseJews’part to
rebutthesetales.Inexile,theSephardissangmanyballadsdrawnfromChris
tiantradition,usuallynotbotheringtosharpenthemintoattacksonChristiani
tyoreventostripthemoftheirChristianelements;thissongaboutMary,the
sailorsandtheseaisanexception.118IttransformstheChristianversionsofthe
ballad intoamoralityplay inwhich Judaism triumphsoverChristianityand
theJewishGodoverMary:relianceonMaryatsealeadstodeath,butfaithin
Godleadstolife.
InmanipulatingMary’s reputationas starof the sea tomake itsmocking

argument against her and the religion she represented, the balladmay have
been intendednot just toelevate JudaismaboveChristianitybut also todis
courage any Jew who might be inclined to join Christians in invoking her
when facedwithmaritime perils.A story related by a 15thcentury Flemish
pilgrim namedAnselmAdorno raises the possibility that Jewish passengers
couldindeedturntoMarywhenconfrontedwithchaosatsea.Anselmheard
thistalefromapriestatthechurchofSantaMariadeiMartiridiMolfettaon
itslonelystretchoftheApuliancoast,learningfromhimofaneventthatwas
                        
113For different versions of the ballad and analysis of its emergence and dating, see Diego
CATALÁN,PorcamposdelRomancero:Estudiossobrelatradicciónoralmoderna,Madrid
1970,pp.270280;ManueldaCOSTAFONTES,ElIdólatradeMaría:AnAntiChristianJew
ishBallad,in:RomancePhilology48(1995),pp.255264.

114SeetheversionsinCATALÁN,Porcampos(asn.113),pp.272f.
115 Idol:Ibid.,p.271;“Stinkyone”(“fedionda”):Ibid.,p.272.
116SeetheversionsinIbid.,pp.271273.
117SeetheversionsinIbid.,p.273.
118SamuelG.ARMISTEAD/JosephH.SULLIVAN,ChristianElementsandDeChristianizationin
the Sephardic Romancero, in:Collected Studies in Honour of Américo Castro’s Eightieth
Year,ed.MarcelP.HORNICK,Oxford1965,pp.2138,herep.27.
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considered tobeamong thisMadonna’smanymaritimemiracles.Thepriest
toldAnselmhowwhenashiponwhichhewastravelingwasbesiegedbybad
weather, thecaptainvowed togiveSantaMariadeiMartirihalf thecargo if
onlyshewouldaidthem.Ashemadehispledge,Maryappearedontheprow.
There, shewasseenbyaJewonboardwhowas“stainedwith leprosy”.He
“immediately”begantoentreather,promisingtoconverttoChristianityifon
lyshewould“freehimfromillnessandfromthedangerofthesea”.Naturally,
Marysavedhim,bodyandsoul,alongwiththeship.TheJewwasbaptizedin
Corfu,thepriestassuredAnselm.119
Itwouldbeeasytodismissthisstoryasyetanotherlatemedieval,Christian

antiSemiticfantasy.Indeed,indescribingtheJewasaleper,thetaledeploys
aweapon from thearsenalofvitriolic rhetoric thatChristiansused toattack
membersofthemonotheisticfaiththatprecededtheirown.120Yetfortworea
sons,itwouldberashtodiscountcompletelythepossibilitythatatthecoreof
thistalewassomerealeventinvolvingaJewishpassengerwhoparticipatedin
theChristians’ invocations ofMarywhen disaster overtook them all at sea.
First,thepriestwhowasAnselm’sinformantclaimedpersonalknowledgeof
theepisode,statingthathewasonboardtheshipwhenithappened.Second,
asmuchasJews inhighmedievalEuropecouldderide theMariandevotion
thatsaturated theChristiandominatedworld inwhich they lived, theycould
nothelpbutbyinfluencedby it.121Perhapsinmomentsofdesperation,some
Jewsbelieved that thiswoman towhom theirChristianneighbors attributed
suchpowersmightcometotheiraid.Jewswereamongthepeoplecuredfrom
illness by the miraculous oil collected from Saydanāyā’s Marian icon, de
claredoneChristianvisitor to this church.122According to anotherChristian
author,JewishwomeninvokedMaryduringtheagonyoflabor(andthenritu
allyexorcisedherpresencefromtheirhomeafter thechildwassafelydeliv
ered).123 Seen against this backdrop, the story that Anselm heard from the
priest atSantaMariadeiMartiri isnot so implausible.Or itmayconceal a

                        
119 Itinéraired’AnselmeAdorno(asn.26),p.390.
120OntheChristianassociationofJewswithleprosy,seeIrvenM.RESNICK,MarksofDistinc,
tion:ChristianPerceptionsofJewsintheHighMiddleAges,WashingtonD.C.2012,pp.93
143.

121EvelynM.COHEN,TheTeacher,theFather,andtheVirginMaryintheLeipzigMahzor,in:
ProceedingsoftheTenthWorldCongressofJewishStudies:DivisionD,vol.2:Art,Folklore
andMusic,ed.DavidASSAF,Jerusalem1990,pp.7176;IvanG.MARCUS,RitualsofChild,
hood:JewishAcculturation inMedievalEurope,NewHaven1996,pp.8894,102;Arthur
GREEN, Shekinah, the Virgin Mary, and the Song of Songs: Reflections of a Kabbalistic
SymbolinItsHistoricalContext,in:AssociationforJewishStudiesReview26(2002),pp.1
52;Peter SCHÄFER,Mirror ofHis Beauty: Feminine Images ofGod from the Bible to the
EarlyKabbalah,Princeton2002,pp.118134,217243.

122BurchardofStrasbourg’saccountinArnoldofLübeck,ArnoldiabbatisLubecensisChronica,
ed.GeorgHeinrichPERTZ[etal.](MGH,Scriptores21),Hannover1869,pp.100250,here
pp.239f.

123Elisheva BAUMGARTEN,Mothers and Children: Jewish Family Life in Medieval Europe,
Princeton2004,pp.114f.
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differentsortofreality: theChristiancrewmayhavebelievedthestormwas
precipitatedbythepresenceofanunbelieveronboardandpressuredthisJew
intoutteringprayerstoMaryandpromisingtoconvert.
MembersoftheothermonotheisticfaithwhocouldsailonChristianships

inMediterraneanaspassengersorcrew–Muslims–hadfewerbarriersthan
JewsdidtofaithinMary’smaritimepowers,becausetheQur’anenjoinedup
on them veneration of her as the virgin mother of a prophet.124 Given the
strongtransconfessionalsolidaritiesamongcrews,Muslimsailorsworkingon
EuropeanshipsindeedmighthavebeeninclinedtoparticipateintheirChris
tiancolleagues’prayerstothiswomanhonoredinIslam.
Tobesure,somehighmedievalChristianmiraclestoriesdepictMaryflex

inghermusclesas“starofthesea”againstthefollowersofIslam.IntheCan,
tigas de SantaMaría, for example, shemusters her control of thewinds to
immobilize aNorthAfrican ship that had kidnapped aChristian hermit and
shealsosendsbreezestorescueaPortugueseshipbecalmedinMoroccoand
assailedbyMuslims.125Mary, according to somestories inherguiseasOur
Lady of Philermos, helped rout the Turkish fleet that besieged Rhodes in
1480,presagingherlaterinterventioninthenavalbattleofLepanto,where,a
Spanish soldierwould remember, “Godandhisgloriousmother (…) fought
forus”againsttheOttomanfleet.126TalesofspecificmaritimeMadonnaswho
intervened on behalf of individual Christian ships under attack by Barbary
corsairsandpiratesmultipliedinthelatemedievalandearlymodernperiods
asthosesortsofdepredationsintensified.127In1520,oneoftheseVirgins,San
taMaríadelMar,evenassumedofficialnavaldutieswhenshebecamethepa
tron saint of the confraternity of soldiers who guarded Almería’s coastline
againstMuslimships.128
                        
124On Mary’s place of honor in Islam, see discussion and bibliography in REMENSNYDER,
LaConquistadora(asn.2),pp.139146.

125AlfonsoX,CantigasdeSantaMaría(asn.22),No.95(1:pp.292294),No.271(3:pp.34
36).

126OnRhodes:FelixFabri,Evagatorium(asn.74),vol.3,p.259;thetextseditedinHospitaller
PietyandCrusaderPropaganda:GuillaumeCaorsin’sDescriptionof theOttomanSiegeof
Rhodes, 1480, ed.Donald J.KAGAY /TheresaM.VANN, Farnham 2015, pp. 108 (Philer
mos),140,250 (Philermos),276,294,300,308.OnLepanto:Memoriasdel cautivoenLa
Goleta de Túnez (El Alférez Pedro de Aguilar), ed. Pascal de GAYANGOS, Madrid 1875,
p.127;AmyG.REMENSNYDER,WarriorandDiplomat:MarybetweenIslamandChristiani
ty, in: Picturing Mary: Woman,Mother, Idea (An Exhibition at the National Museum of
WomenintheArts),ed.ElizabethLYNCH,NewYork2014,pp.3949,herepp.3840.

127Some examples include the miracles in: Alonso de Espinosa, Del origen y Milagros (as
n.26),chs.4.18,4.20,4.32,Fols142v143r,145rv,160v;Orlandini,Trapanisuccintamente
descritto(asn.75);andthoseintheinquestof1592editedinMELONI,IlsantuariodellaMa
donnadiBonaria(asn.75),pp.115116,119120,122124,127129.Inthesameera,Santa
MaríadelMarprotectedthecityofAlmeríafromattacksbyMuslimcorsairs(PasqualyOr
baneja,VidadeSanIndalecío[asn.75],p.151).

128María DesamparadosMARTÍNEZ SAN PEDRO, LaVirgen enAlmería tras la conquista, in:
IVEstudiosdeFrontera:Historia,tradicionesyleyendasenlaFrontera,ed.FranciscoTORO
CEBALLOS/JoséRODRÍGUEZMOLINA,Jaén2000,pp.373394,herep.385.
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YetwhenitsuitedChristians,theycouldpraiseMaryforaidingMuslimsin
troubleatsea.AccordingtotheCantigasdeSantaMaría,sheonceprevented
someCatalan corsairs from returning homewith their booty – boatloads of
Muslimcaptives–byunleashingastormtohalttheirships.Maryhadapar
ticularstakeinfreeingtheseMuslims,fortheyweremerchantswhohadbeen
headingbyseatohernewlyacquiredharbortowninAndalusia,ElPuertode
SantaMaría,toengageincommercethere.129Inworkingthismiracle,herin
terestscoincidedwiththoseoftheroyalpatronoftheCantigasdeSantaMa,
ría,AlfonsoXofCastile.FosteringtradeinthisportontheGulfofCádizwas
oneofhispetprojects,aswasstoppingCatalandepredationsalonghisking
dom’scoasts.HedidhisbesttoattractnotjustChristianmerchants,butalso
MuslimandJewishonestoElPuerto.130
ThisstorydoesnotdepicttheMuslimmerchantsthemselvesasbeseeching

Maryforherintervention,butitispossiblethatsuchmenwouldhavedoneso.
Muslims could be found venerating Mary at churches scattered across the
Mediterranean,includingsomeofthesameshrineswheretheChristianbene
ficiaries of her belligerent nautical and navalmiracles came to render their
thanks.131Inthe16thcentury,forexample,TurksandotherMuslimsreceived
lettersofsafeconducttojoinChristiansintheAugust15celebrationsatTra
pani of that port’s famousMadonna,whodidher part in rescuingChristian
shipsfromTurkishassault.GiventhecenturiesoldsignificanceofTrapani’s
Virgintosailors,itistemptingtothinkthatamongtheMuslimpilgrimswho,
according to a contemporary Italian writer, “anointed their faces” with oil
from the shrine’s lamps and petitioned her “in their language” formiracles
weresomemariners,perhapsevenonesworkingonChristianships.132Inany
case,bythemid16thcentury,MuslimandChristiansailorstogetherhadcreat
ed a shrinewhere a verymaritimeMarywas venerated side by sidewith a
Muslimsaint.LocatedontheislandofLampedusainthesouthernmostreach
esoftheSicilianChannel,thissharedshrinewasactivelytendedbymariners
of both faiths; theoil for the lamp that alwayswaskept burningbefore the
Marian image was replenished by sailors, “whether Christian or Muslim”,
whose ships anchored in the narrow bay leading to the shrine,wrote a late
16thcentury Italian author.133 BothMuslim and Christian seafarers used the
                        
129AlfonsoX,CantigasdeSantaMaría(asn.22),vol.3,No.379,pp.270272.
130OnAlfonsoXandElPuertodeSantaMaría,seebibliographyanddiscussioninREMENSNY

DER,LaConquistadora(asn.2),pp.54f.,122,128f.
131OnMuslimvenerationofMaryinChristianchurches,seeREMENSNYDER,LaConquistadora
(asn.2),pp.149163;andthereferencesabove(note100)tothechurchofSaydanāyā,afa
moussiteofsuchinterconfessionalMarianveneration.

132Orlandini,Trapanisuccintamentedescritto(asn.75).
133GiovanniLorenzod’Anania,L’universalefabricadelmondo,Venice1576,p.269.Iamcur
rentlywritingabookaboutLampedusaanditsshrinewhichis tentativelyentitledIslandof
TrustinaSeaofDanger.Inthemeantime,see:IvanARNALDI,NostraSignoradiLampedu,
sa: storia civile emateriale diunmiraculomediterraneo,Milan 1990;WolfgangKAISER,
Lagrotte de Lampedusa: practiques et imaginaire d’un “troisième” lieu enMéditerranée à
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shrine as a refuge from the dangerous waters surrounding Lampedusa in
whichsomanyimmigrantsfromNorthAfricanowdrown.
ThesuggestiveevidenceforJewishandMuslimawarenessofMary’smari

time powers hints at how practical necessity could compel shared devotion
acrossreligiouslines.134SotoodoesthespreadamongGreekChristiansofbe
lief in her intimate relationship to the sea.Anyone, regardless of faith,who
braved a sea voyage, had one paramount need: to survive the trip. Fear of
deathisapowerfulforcethatcanerodeinhibitionsthatruleinlessfraughtsit
uations.WhencrisisovertookLatinChristianshipsat sea, thoseJews,Mus
limsandGreekChristiansaboardprobablyfirstinvokedGodastheythought
of him alongwith their own saints, but if those prayers had no effect, they
couldhaveaddedtheirvoicestothechorusofLatinscallingonMary.Greek
andMuslimsailorsworkingonEuropeanshipswouldhavehadparticularrea
son to adopt these Latin ways, given the transconfessional solidarities that
boundships’crewstogether.
AsLatinChristiansexpandedeastwardintheMediterranean,itwasinfact

Mary’sabilitytomeettheneeds–materialandspiritual–ofseafarersthaten
suredherreignasstarofthatmulticonfessionalsea.Tobesure,Europeanau
thorswritingincloisterandcathedralhadapartinestablishingMary’scom
mandofthewavesandwinds,fortheyextolledherwithnauticalandmarine
metaphors.Butifthatimageryhadnotresonatedwithlaymariners’multiple
needsat sea, itwouldnothavecome to lifewith increasingvibrancyon the
watersofthehighmedievalMediterranean.
“Thesewatersarehers”–thisdeclarationbytheCantigasdeSantaMaría

initsaccountofMary’smiraculousprotectionoftheMuslimmerchantscom
ing toElPuertodeSantaMaríacouldwellbeextended to thewholeof the
Mediterranean.135 Ringed by her shrines, navigated by her wonderworking
iconsand statues, and traversedby shipsbearinghernameonwhich sailors
reciteddailyprayerstoherandpeopleinpanicbeseechedher,thisseaindeed
by the later middle ages belonged to Mary. Soon the Atlantic would too.
Erasmuswouldhavebeendisappointed to learn thatMaryhada longfuture
aheadofherasqueenofthemaritimerealm–afutureprofoundlyshapedby
theMediterraneanpast.

                        
l’époquemodern,in:TopographiendesSakralen:ReligionundRaumordnunginderVormo,
derne,ed.SusanneRAU/GerdSCHWERHOFF,Munich2008,pp.306329,herepp.306324;
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