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INTRODUCTION

It is now four years since it fell to my lot to make
known to the world the poems of Thomas Traherne.
For considerably more than two centuries they had
remained in manuscript, unknown and uncared for.
They had fallen into my hands by what I must needs
think was a very remarkable series of accidents ; and
I account it as one of the most fortunate incidents of
my life that I immediately discerned their value and
importance. When I published them I did not fear to
express my belief that they were the work of one of
the finest and noblest spirits that ever existed, and it
was a great gratification to me that my own estimate of
Traherne was accepted as a true one by all competent
judges. I do not think that any one whose opinions
are worth consideration would now deny that this
successor of George Herbert, and contemporary of
Milton, Crashaw and Vaughan, is worthy to be men-
tioned in the same breath with them. Or, if indeed
any one should think that Traherne’s poems, fine as
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they are in substance, are yet, owing to their occasional
defects of expression, inferior to those of the poets I
have named, I cannot doubt that with the publication
of the present volume all question as to his claim to
rank with them in force of intellect and power of
expression must be finally set at rest.

~ When I published the poems I prefixed to them
an introduction in which I gave all the facts about
the author's life and works which I had then been
able to discover. I need not travel again over this
ground, since most of my present readers will have
seen the previous volume. What I said ir that
preface I do not now see any reason to modify
or withdraw.

About the present work there is much to be said:
and I at first intended to attempt to say all that needed
saying. But after some endeavour to do this, I came
to see that with all my admiration for Traherne as a
literary artist, I was so far out of sympathy with many
of his ideas that I could not deal with them from the
proper standpoint without exposing myself to some
risk of misapprehension. Though it is certainly not
necessary that any one who writes about Traherne
should believe all that he did, it is yet desirable that
he should be generally in sympathy with the faith of
which our author was so earnest a professor. For
myself then all I now propose to do is, firstly, to make
some remarks on the characteristics of Traherne as a
man and an author; and secondly, to endeavour to
bring out, by comparison with the most famous work
viii




of the same kind, the pecutiar merits of his ** Centuries
of Meditations.”

In the character of Traherne the qualities of the poet,\
the mystic, and the saint are all to be found in a very
high degree, if not indeed in their highest manifestations.
And these qualities were all so happily combined in him
that they make up together a perfect unity. He was
not more a poet than a mystic, nor more a mystic than
a saint ; but each at all times, and never one rather
than the other. To set out to prove thisis not perhaps
very necessary, since few or none who study attentively
this and the former volume will be likely to question it ;
but I cannot resist the temptation of making some relative
quotations from an author who, though utterly different
as it may seem at first, from Traherne, had yetnota few
qualities in common with him., The writer of * The
City of Dreadful Night,” though he did not and could
not know anything of Traherne, has yet, in his essay
called ** Open Secret Societies,” in describing the typical
characteristics of the Poet, the Mystic, and the Saint,
produced a living picture of our * splendid alien,” as he
has been called.

Let me quote first Thomson’s description of the{
Poet :—

“There is the Open Secret Society of -the Poets.
These are they who feel that the universe is one mighty
harmony of beauty and joy; and who are continually
listening to the rhythms and cadences of the eternal
music whose orchestra comprises all things from the
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shells to the stars, all beings from the worm to man, all
sounds from the voice of the little bird to the voice of
the great ocean ; and who are able partially to repro-
duce these rhythms and cadences in the language of
men. In all these imitative songs of theirs is a latent
undertone, in which the whole infinite harmony of the
whole lies furled ; and the fine ears catch this under-
tone, and convey it to the soul, wherein the furled music
unfurls to its primordial infinity, expanding with rap-
{urous pulses and agitating with awful thunders this
soul which has been skull-bound, so that it is dissolved
and borne away beyond consciousness, and becomes as
* aliving wave in a shoreless ocean. If, however these
their poems be read silently in books, instead of being
heard chanted by the human voice, then for the eye
which has vision an underlight stirs and quickens
among the letters which grow translucent and throb
twith light ; and this mysterious splendour entering by
the eyes into the soul fills it with spheric illumination,
and like the mysterious music swells to infinity, con-
suming with quick fire all the bonds and dungeon-walls
of the soul, dazing it out of consciousness and dissolving
it in a shoreless ocean of light.” ;
That this passage might very well stand for a parti-
cular description of Traherne’s character as a poet can,
I think, hardly be disputed. If ever man felt that * the

\nnmerse..:s one mighty harmony of beauty and joy,’

that man was most certainly Traherne. In all his
writings (save his * Roman Forgeries ") his continual
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endeavour, conscious or unconscious, was to reproduce
' the rhythms and cadences of the eternal music.’ That
he did not entirely succeed in this endeavour, but some-
times stammered or sang only in broken accents, is but
to say that in striving to utter

¢ Things unattempted yet in prose or rhyme,*

he failed where all must fail, until the Super-man is
evolved, or the human race invents a new medium of
expression.

In a passage no less applicable to Traherne, Thomson
describes the Saints :—

# There is the Open Sec?ret Society of the Saints. In
how many books, in how many lovely lives, have their
mysteries been published ! yet how dark and unintel+
ligible is their simplest vernacular to the learned as to
the ignorant, to the learned even more than to the
ignorant, who are not of the Society! These are they
who know, and live up to the knowledge, that love is
the one supreme duty and good, that love is wisdom
and purity and valour and peace, and that its infinite
sorrow is infinitely better than the world’s richest joy."”

From Thomson's delineation of the Mystics I quote
the following passage, though it is much too short to
give an adequateidea of the manner in which the whole
description applies to Traherne :—

#Lastly there is the Open Secret Society of the
Mystics. These are the very flower and crown of the
four already touched upon, Saints of Saints, Heroes of
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Heroes, Philosophers of Philosophers, Poets of Poets ;
the identity of the masculine ideal of Hero and Philoso-
pher and the feminine ideal of Poet and Saint. Their
mysteries have been published to all the world in the
choicest visions and actions, thoughts and strophes, of
the choicest members of these other fraternities ; yet
not only do they remain utterly obscure and illegible to
the common world of men, theyare dark to all of even
those fraternities who have not been initiated to the
supreme degree.”

There is much more in this remarkable essay that I
should like to quote : but I must restrict myself to one
other passage, in which Thomson enunciates a truth
which Traherne was the first, I think, distinctly to
apprehend, and which he was never tired of en-
forcing :— '

4 Such are a few of the loftiest Open Secret Societies,
these organisations of Nature so perfect and enduring,
so superior to the most subtle organisations elaborated
by man. And in all of them, I think, we find that the
poor and the mean and the ignorant and the simple
have their part no less—nay, have their part even
more—than the rich and the great and the learned and
_ the clever. Let us praise the impartiality of our Mother
Nature, the most venerable, the ever young, the fountain
of true democracy, the generous annunciator of true
liberty and equality and fraternity : who bestoweth on
all her children alike all things most necessary to true
health and wealth, the sunshine, the air, the water, the
m
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fruits of the earth ; and opens to rich and poor alike the
golden doors of enfranchisement and inmitiation into
the mysteries of heroism, purity, wisdom, beauty, and
infinite love.” .

To no man who ever lived were these mysteries more
open than to Traherne, and no man was ever more con-
stantly in communion with them. Ithas been said that_
most men have only enough religion to make them hate
one another ; and it is at least certain that in the past
religion has more often been the cause of strife and
division among mankind than of love and concord.
But Traherne at least knew well and acted up to the
knowledge that * love is the one supreme duty and good,
that love is wisdom and purity and valour and peace,
and that its infinite sorrow is infinitely better than the
world’s richest joy.” The love of love filled him and
possessed him, guided his every action, and ruled all
his thoughts. He lived habitually on the highest levels
of spiritual life, without any of those ignoble descents
to the depths of sensualism which, in men compounded,
as most of us are, more of sense than spirit, too often
follow hard upon our moods of exaltation.

In writing his latest work it is plain that Traherne's
design, after he had proceeded a little way in it,* was)
to produce a manual of devotion suitable for the mem-
bers of the Church of England, and more particularly

* That he intended it at first for one person only we may
well believe: but he must have seen as he went on that if it

was fitted for the edification of his friend, it was equally well
fitted for general use.
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for the less learned and cultivated adherents of it. He
probably thought that none of the then existing manuals
were altogether fitted for their purpose. When he
began it was doubtless without any thought of imitating
or rivalling the best known of all treatises of the kind,
# The Imitation of Christ :” but before he had got to
the end of his first * Century "’ he must have seen that
his work was resolving itself into a somewhat similar
production. He must have been well acquainted with
the * Imitation,” since he makes at least one quotation
from it : but it can hardly be doubted that he thought
it was too exclusively Romanist in its tone and teaching
to be fit for use by members of the English Church.
Certainly he might justly have thought so : for with all
its merits that work, if regarded as a manual for general
use, and not merely for the cloister, has at least one
serious defect. Instead of pointing out that defect my-
self —since it might be thought that I am not in this case
an impartial judge—I will quote two passages from
writers who cannot reasonably be accused of having
any undue bias against the book. And first I will quote
from the Rev. T. F. Dibdin's Introduction to his fine
edition of the * Imitation” :—

# The ‘ Imitation ’ is clearly the production of a writer
deeply versed in holy writ ; but it is also the production
of one who has applied that knowledge more exclu-
sively to the purposes of private meditation, confession,
and prayer. Itis beyond all doubt a work of great
singleness of heart and simplicity of character ; but its
xiv
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cloistered author rarely appears to have raised his eyes
through his grated window to contemplate a sun which
was shining upon the good and the bad alike ; or to
have looked abroad and viewed his fellow creatures,
hastening, in their several careers, to perform those
offices which Providence had destined them to fulfil.”

I will quote next a passage from the Quarterly Review
for July 1895, which appears in an article entxtled
# The Passing of the Monk ':

# Monastic Christianity finds its most complete ex-
pression in that small manual of devotion put forth in
the fifteenth century, known as ‘The Imitation of
Christ.’ Its boundless popularity reminds us, said Dean
Milman, that it supplies some imperious want in the
Christianity of mankind; but, like monasticism, of
which it is the perfect exponent,
¢it is absolutely and entirely selfish in its aims as in its acts; I
its sole, single, exclusive object is the purification, the eleva-
tion of the individual soul, of the man absolutely isolated

from his kind, with no fears, no sympathies, and no___h_QLs ofw
our common nature; he ha withdrawnhimself
not oply- the cares, the sins, the trials, but from the
duties, the moral and :ehgtous fate of the world.

It may be thought at first that I have quoted these
passages without any sufficient justification ; but I think

"it will be seen directly that they are entirely relevant

and even illuminating, The * Imitation,” as Dean
Qvell says, represents the spirit of the Cloister,

and— ‘we-add ?—of a narrow and rigid Catholi-
b xv
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cism. The * Centuries of Meditations ” represents (in
comparison at least) the spirit of free religious thought.
In the * Imitation” we behold the doubts, fears, and
perplexities of a soul oppressed by the consciousness of
real or imaginary sins: in the * Centuries” the rap-
turous aspirings of a joyful and happy soul, conscious

of its kinship with God Himself, and sure of its own

divinity and of its glorious destiny. The author of the
# Imitation *” wanted to save his own soul; I‘.rahg&e
wanted to save the world. However much assured he
might have been of his own salvation, the latter writer
would never have been content merely with that. He
desired with an exceeding great desire to make all men
as happy as himself. All were immortal creatures, and
it was within the power of all to make their peace with
God, and enter into their great inheritance. Thisis the
continual burden of his verse, and the message which
informs his prose with its fire of conviction, and its
unmatched persuasiveness. He would have rejected
with scorn any faith whose benefits were to be confined
to himself, or to a narrow circle of the elect. It was a
matter of the deepest sorrow to him that men should be
so indifferent to those things which to himself seemed
to be the only objects worthy of thought. He could
not even conceive that God Himself could be content or
happy while men rebelled against His ordinances, or
rejected His offered love.

Perhaps some readers may think that it is unfair to
bring the two writers, whose aims were so different,
thus into seeming antagonism. My object, however, as
xvi
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I have explained, is not to disparage the * Imitation,”
but merely to bring out as strongly as I can, by com-
parison with it,:the particular merits of the * Centuries.”
I certainly do not wish to displace the former from its
position as a devotional classic : all I desire is to show
that the * Centuries " is well worthy to take its place
beside it. Bearing this in mind, the reader, I hope, will
not refuse to follow me while I continue and complete
the parallel between the two works.

““He that followeth me shall not walk in darkness,
but shall have the Light of Life.” Thus, quoting the
words of Christ, does the *Imitation” begin. The
writer therein declares his object to be the setting up
of a Light whereby the life of man may be guided and
ruled in accordance with the will of God. That also
was Traherne's object in writing his * Centuries of
Meditations.” Had he deemed that the * Imitation”
satisfactorily fulfilled its avowed purpose he would not
have thought it was necessary to write another work
of the same kind ; for he could not have failed to see
that his “ Centuries” must inevitably be brought into
comparison with it. Perhaps he did not at first realise
this ; but it must soon have become apparent to him,
Both writers, according to their lights, were earnestly
intent upon fulfilling the will of God—but how different
is the spirit in which they write !

Traherne dwells continually upon the goodness, the
love, and the mercy of God, whom we are to love in
return for His love to us : the God of the author of the
st Imitation ” is a hard taskmaster, who is to be feared

xvil



rather than loved. Is it necessary that I should prove
this statement ? I think not; but if I am asked for
chapter and verse in support of my contention, I do nat
believe I shall have any difficulty in producing them.
Where, however, we find the greatest difference be-
tween the two writers is in their attitude towards that
Nature and human nature which the author of the
* Imitation” seems (consciously or unconsciously) to
have thought of as things separate and apart from him-
self ; things not to delight and rejoice in, but to be
avoided and shunned as much as might be : whereas
to Traherne they were, after God Himself, the great
fountains of his happiness and the source of his enjoy-
ments. It seems necessary to support such a statement
as this by producing sufficient evidence to justify it.
Therefore I will now quote some parallel passages
which do, as I conceive, display this radical and
profound difference between the two writers ; and I
will first quote a very characteristic passage from the
twentieth chapter of the ** Imitation™ : *

%7, Insolitude and silence the devout soul advances
with speedy steps, and learns the hidden truths of the
oracles of God. There, she finds the fountain of tears,
in which she bathes and purifies herself every night :
there, she riseth to a more intimate union with her
Creator, in proportion as she leaves the darkness,
impurity, and tumult of the world. To him, who with-
draws himself from his friends and acquaintance to

* My quotations from this book are from the edition pub-
lished in 1828, under the editorship of the Rev. T. F. Dibdin.
xviii
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seek after God, will God draw near with his holy
Angels. It is better for a man ‘to live in a corner, so
he have a regard for himself’; than, neglecting that
‘one thing needful,’ to go abroad, and even work
miracles. It is highly commendable in all that are
devoted to a religious life to go seldom abroad, to shun

t being seen of men, and to be as little fond of seeing
them.

#8. Why shouldst thou desire to see that, which
thou hast not permission to enjoy? For *the world
passeth away and the lust thereof’ Our sensual
appetites continually prompt us to range abroad ; but
when the hour of wandering is over, what do we bring
home but remorse of conscience, and weariness and
dissipation of spirit? A joyful going out is often
succeeded by a sad return ; and a merry evening often
brings forth a sorrowful morning. Thus, all carnal
joy enters delightfully ; but ere it departs, bites and
kills.

#9, What canst thou see anywhere else which thou
canst not see in thy retirement ? Behold the heavens,
the earth, and all the elements !—for out of those were
all things made. What canst thou see there or any-
where, that will ‘continue long under the sun’?
Thou hopest perhaps to subdue desire by the power of
enjoyment : but thou wilt find it impossible for *the
eye to be satisfied with secing, or the ear to be filled
with hearing.’ If all visible nature could pass in
review before thee, what would it be but a vain
wvision 2"

xix
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Of this passage all I will say is that I believe it could
have been written only by one who was shut up wilhin
the walls of a monastery, and whose ideas and interests
were bounded by its walls, Now let us listen to the
voice of one whose sympathies knew no narrow limi-
tations ; whose interest in things human was only
less than his interest in things divine; and within
whose veins the pulse of the universe never ceased to
throb with the fullest current of intense vitality.

#28. Your enjoyment of the world is never right
till every morning you awake in Heaven ; see yourself
in your Father's Palace ; and look upon the skies, the
earth, and the air, as Celestial Joys : having such a
reverend esteem of all, as if you were among the
Angels, The bride of a monarch in her husband’s
chamber, hath no such causes of delight as you.

%29. You never enjoy the world aright till the sea
itself floweth in your veins, till you are clothed with
the heavens and crowned with the stars : and perceive
yourself to be the sole heir of the whole world, and
more than so, because men are in it who are every one
sole heirs as well as you. Till you can sing and rejoice
and delight in God, as misers do in gold, and kings in
sceptres, you never enjoy the world.

%30. Till your spirit filleth the whole world, and
the stars are your jewels : till you are as familiar with
the ways of God in all ages as with your walk and
table : till you are intimately acquainted with that
shady nothing out of which the world was made: till
xx



you love men 30 as to desire their happiness with a
thirst equal to the zeal of your own : till you delight in
God for being good to all : you never enjoy the world.
Till you more feel it than your private estate, and are
more present in the hemisphere, considering the glories
and the beauties there, than in your own house : till
you remember how lately you were made, and how
wonderful it was when you came into it: and more
rejoice in the palace of your glory, than if it had been
made but to-day morning.

#31. Yet further, you never enjoy the world aright,
till you so love the beauty of enjoying it that you are
covetous and earnest to persuade others to enjoy it.
And so perfectly hate the abominable corruption of
men in despising it, that yon had rather suffer the flames
of hell than willingly be guilty of their error. There is
so much blindness, and ingratitude, and damned folly
in it. The world is a mirror of infinite beauty, yet no
man sees it. It is a Temple of Majesty, yet no man re-
gards it. Itis a region of Light and Peace, did not men

“disquietit. It isthe Paradise of God. It is more to man

since he is fallen, than it was before. It is the place of
Angelsand the Gate of Heaven. When Jacob awaked
out of his dream, he said, God #s kere, and I wist it
not. How dreadful is this place! This is none other
than the House of God, and the gate of Heaven."”

Are any words of mine needed in order to make clear
how vastly different were the ideas and opinions of the
writers of those typical passages ? Surely not. But
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possibly some readers may think that the passagesI
have chosen from the * Imitation” do not fairly represent
its general spirit. 'Well, let such readers judge for them-
selves. It will be an easy and profitable task for them
to go carefully through the two books, comparing them
for themselves. For myself I will say, whatever risks
I may thereby run of being accused of undue partiality,
or want of critical insight, that I believe the compari-
son will nowhere be found disadvantageous to Traherne,
while it will be in many points much in his favour. I
could easily prove this by quoting other parallel pas-
sages : but I will not further pursne the subject. I can
well imagine that some readers, to whom the *Imitation”
has been endeared by long use, and who have derived
much spiritual benefit from it, will not be pleased at the
manner in which I have spoken of it : but I hope they
will not on that account, refuse to make themselves
acquainted with Traherne's “* Meditations,” since it is not
he who is responsible for what is said herein.

Of Traherne’s theological opinions, and of the sound-
ness or otherwise of his teaching, I must, as 1 have
intimated, leave others to speak. My own interest is
rather in the man himself than in his beliefs. Thelatter
he shared with many dull and uninspired theologians
of his time, though with the difference that his was a
living and burning faith while theirs was a matter of
custom and convention. It is hardly possible that any
one can now believe in the Christian faith (as it was
then understood) as Traherne and his contemporaries
believed in it. But this, I think, matters not, or matters
xxi
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very little. It is not at all necessary to believe as Milton
believed in order to appreciate ** Paradise Lost"” : nor
is it any more necessary to subscribe to the doctrines
of Christianity as Traherne subscribed to them in order
to derive much spiritual benefit from the * Centuries.”
Notwithstanding the fervour of the author's faith in his
creed, it is noteworthy that there is much in his work
which is not distinctively Christian, and which may be
accepted by men of all shades of opinion. This is not
to say that there is anything in the book which is con-
trary to the Christian faith ; but only that there is much
besides in it. It might indeed be fitted by omission only
for the nse of members of any creed or sect. Nor will
Theists or even Pantheists fail to find much in it with
which they will be in thorough agreement or complete
sympathy. None in short save those who are so firmly
wedded to their own narrow creed that they can see
nothing good in anything outside it, can fail to find in
the * Centuries” guidance, refreshment and inspiration
for their spiritual life. The books which render such
services are few in number ; and few of those few are
so little alloyed with matter of inferior worth or ot
questionable tendency as the “ Centuries.” There are,
I suppose, hardly any books in which a serious and
thoughtful reader cannot discover some blemish, though
it may be one which only slightly affects their worth or
usefulness, Nor is the present work free from one such
blemish : or at least what appears tome to be one. There
is a passage in it which to all—or nearly all—readers:
of the present day will seem entirely repellent, and
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entirely at variance with the general spirit of the work,
I wish indeed I could have omitted it ; and I would have
done so could I have reconciled the act to my conscience.
But Traherne, like Cromwell, is too great to need to
have his blemishes concealed. So great was his sense
of the necessity of faith in God and in the Christian
doctrines that he thought no punishment could be toa
great for those who, as he judged, wilfully rejected the
means of salvation. This was pardonable enough,
since it was the frame of mind in which most believers
of his time regarded the sins of heresy or unbelief. But
Traherne went a step farther even than this. It was
a sensation no less of grief than of astonishment that
filled me when I first came upon the following passage
in the first * Century ” (No. 48) :—

# They thatlook into Hell here may avoid it hereafter.
They that refuse to look into Hell upon earth to con-
sider the manner of the torments of the damned shall
be forced in Hell to see all the earth, and remember the
felicities which they had when they were living, Hell
itself is a part of God's kingdom, to wit His prison. 1t
is fitly mentioned in the enjoyment of the world : And
is itself by the happy enjoyed, as a part of the world.”

That Traherne should have believed in a material
hell, can be, of course, no matter of surprise ; though
we may regret that he was not, in that respect, in ad-
vance of his time. But that he should actually have
thought that the knowledge that countless multitudes
were -suffering eternal torments would add to the
Xx1v
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enjoyment of the blessed (for I cannot see that his
words will bear any other conmstruction) is, I must
needs think, much to be lamented. It is true that the
thought did not originate with Traherne, and that
others before and since his time have entertained
it; but that one so enlightened as he should have
held so inhuman a belief is surely a thing to be deeply
regretted. So much I have felt bound to say, for I hold
(as I think most men, whatever their religious opinions
may be, now hold) thatany belief which shocksoursense
of humanity must necessarily befalse. Better not believe
in God at all than believe Him to be a cruel and unfor-
giving tyrant. But that was not, unhappily, the general
opinion until long after Traherne's time ; and I suppose
that even now there are some few zealots who believe
in predestination and eternal punishment. That it is
not now possible for any good man to think or write as
Traherne thought and wrote in the passage I have
quoted is at any rate a proof that humanity since his
time has gone forward a long way upon the path of
enlightenment,.

Of our author asa literary artist much might be said ;
and it was my first intention to dwell at considerable
length upon this aspect of his work. This, however,
I will not now attempt to do, except in the merest out-
line. A good many critics, judging only from the
specimen extracts from the * Centuries " and ** Christian
Ethicks,"” which I quoted in the Introduction to the
poems, have expressed the opinion that Traherne
was a greater master of prose than of verse : and it

xxv



must, I think, be confessed that his prose is free from
some defects with which his verse may be fairly
charged. His prose style, it seems to me, was entirely
his own ; for I know of no model which he could have
followed or imitated. Certainly it was not the usual
style of his own time, or of the Elizabethan period. It
has not the least resemblance to the style of Milton, of
Jeremy Taylor, or of Sir Thomas Browne. Nor was it,
I think, the result of any conscious effort on the authors’
part to distinguish himself as a master of style. He
wrote clearly, strongly, and beautifully because his mind
was full of his subject, and he had a most earnest desire
to impart to others those truths which he himself fer-
vently believed, and which he was convinced that all
must believe who would attain the life of blessedness.
It was said of Robespierre, I think, that * this man will
go far, for he believesevery word hesays !” Whether
that was true of him I do not know : but assyredly it
might have been truly said of Traherne. Whatever the
worth of his ideas may be, it is certain that he fervently
believed in them ;- and therefore his words still pulsate
with vital force, and still glow with the warmth of con-
viction, This utter sincerity of thought, though it is

not indeed the only requisite for a great writer, is yet,

I think, the one indispensable quality without which
all others are useless. With it and with little else,
Bunyan produces a work which, in the universality of
its appeal, is almost without a rival : withont it, how
many works full of learning, eloquence, and a hundred
other good qualities, have fallen into entire oblivion !
XXxvi
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No toil of the brain, no effort of will, no learning or
study, could ever have produced such a passage as the
following, had there not been in the author's soul a fire
of conviction which gave life and heat to his conceptions
as they issued in rapid succession from the forge of
thought :—

#You are as prone to love as the sun is to shine ; it
being the most natural and delightful employment of
the soul of Man: without which you are dark and
miserable. Consider therefore the extent of Love, its
vigour and-excellency. For certainly he that delights
not in Love makes vain the universe, and is of necessity
to himself the greatest burden. The whole world
ministers to you as the theatre of your Love. It sus-
tains you and all objects that you may continue to love
them. Without which it were better for you to have
no being. Life without objects is sensible emptiness,
and that is a greater misery than death or nothing.
Objects without Love are the delusion of life. The
Objects of Love are its greatest treasures : and without
Love it is impossible they should be treasures. For
the objects which we love are the pleasing objects, and
delightful things. And whatsoever is not pleasing and
delightful to you can be no treasure, nay, it is distasteful
and worse, since we had rather it should have no being.”

Is there any passage in prose or verse in which the
praise of love is chanted more eloquently or more con-
vincingly than it is chanted here ? Did even Shelley in
his * Epipsychidion” eulogise it with more power of
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expression, or greater force of persuasiveness? Yet if
we analyse the passage we shall find that it is made up
of simple and common words, put together seemingly
without art or contrivance, and with no attempt to
do anything save to write down as rapidly as might be
the thoughts that surged through the author’s brain,
and imperatively demanded utterance. Thrcughout the
work indeed the author, it appears to me, was writing
at high pressure, urged on by a belief that he had a
duty to perform, which perhaps he feared that death
might prevent him from accomplishing. Shall we say
even that there is some trace of feverishness, or of the
over-excitement of the enthusiast in his work ? Pos-
sibly it may be so; but Traherne's enthusiasm was
the source of his power, and the motive-force of his
spirit. It was not in his nature to balance between two
opinions, or act upon motives of expediency. A posi-
tive faith, admitling of no doubts or misgivings, was a
necessity of his existence. It was easier for him to
understand how men could be absolute unbelicvers,
than how they could be mere indifferent conformists.
I am almost tempted to asscrt that he was the truest
Christian that ever lived,—by which I mean that he
was the one who believed most entirely in the faith, and
ruled his conduct most strictly in accordance with its
precepts. Of course this may be disputed by all those
Christians who are not members of the Church of
England ; but all who look to the essentials of the faith,
and disregard the minor differences of its various sects,
will, I am sure, allow that a more perfect Christian
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than Traherne could not be. Nor has the Church, I
firmly believe, ever had an advocate whose life and
whose works could plead more eloquently in its favour
than the life and the works of the author of * Centuries
of Meditations.”

. Here I must end. I am well aware how lamely and
how imperfectly I have dealt with my theme. Perhaps
I should have entrusted the task to some more com-
petent and sympathetic hand ; but I preferred to try
how far it was possible for me, whose opinions differ
so widely from Traherne’s, to do justice to so fine a
spirit and so admirable a writer. Whether I have alto-
gether failed I do not know : butif I have, it will matter
little. It is not by any words of another that Traherne
will be finally judged. If his own words still have the
fire of life in them—as I firmly believe they have—they
will carry their message to the ears of those fitted to
receive it during many coming generations : may I not
say indeed even as long as the language of Shakespeare
and Milton endures ?

NOTE

A friend, who has been kind enough to look over the
proof-sheets of this book, thinks that I have somewhat
misapprehended the author’s meaning in my comments
upon the passage in which Traherne, as I understand
him, seems to assert that the happiness of the blessed
will be enhanced by the thought that others are suffer-
ing eternal torments I should, of course, be very glad
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to find myself mistaken on this point : but at presentI
am unable to see that any meaning can be placed upon
the last sentence of the passage which 1 have quoted,
save that which I have indicated.

Another friend, who has also seen the proof-sheets
of the Introduction, is moved to protest against the
statement of my opinion as to the unsuitability of * The
Imitation of Christ” for the use of members of the
Church of England. He has pointed out to me that
ever since its first translation into the English language,
it has been very largely used by members of the English
Church, not only with the approval, but with the direct
sanction of many of the leading authorities of the
Anglican communion. There are, he adds, not more
than two or three passages in the * Imitation’ which
can possibly be regarded as contrary to the tenets of
the English Church. Iam a child in these matters, and
I will not dispute these facts. After all, my argument
was not so much directed to show that the ¢ Imitation "
was an unsuitable book for Protestant readers, as to
point out that Traherne's work, having been written by
one of the most zealous ministers of the English Church,
is necessarily better suited for members of that Church,
and of the Nonconformist Churches, than a work
which was written by a Roman Catholic for Roman
Catholics. But, as I have already said, I have no wish
to disparage the * Imitation” ; all I desire to do is to
show that Traherne's * Centuries " is worthy to be
placed beside it.
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CENTURIES OF MEDITATIONS



[Author’s inscription on the first leaf of
¢ Centuries of Meditations”’)

This book unto the friend of my best friend
As of the wisest Love a mark I send,

That she may write my Maker’s prais therin
And make her self therby a Cherubin.



THE FIRST CENTURY

1
AN empty book is like an infant’s soul, in wlnch

anything may be written. It is capable of

protitable wonders. And since Love made you put it
“info my hands I will fill it with those Truths you love
without knowing them : with those things which, if it
be possible, shall shew my Love ; to you in communi-
cating most enriching Truths : to Truth in exalting her
beauties in such a Soul.

2

Do not wonder that I promise to fill it with those
Truths you love but know not; for though it be
a maxim in the schools tkat there is no Love of a thing
unknown, yet I have found that things unknown have
a secret influence on the soul, and like the centre of
the earth unseen violently attractit. We love we know
not what, and therefore everything alluresus. Asiron

3




at a distance is drawn by the loadstone, there being
some invisible communications between them, so is
there in us a world of Love to somewhat, though we
know not what in the world that should be. There
are invisible ways of conveyance by which some great
thing doth touch our souls, and by which we tend to it.
Do you not feel yourself drawn by the expectation
and desire of some Great Thing ?

3

I will open my mouth in Parables, I will utter things
that have been kept secret from the foundation qf the
world, Things strange yet common, incredible, yet
known ; most high, yet plain ; infinitely profitable, but

Jhot esteemed Is it not a great thing that you should

‘Vbe Heir of the World? Is it not a great enriching
verity? In which the fellowship of the Mystery
which from the beginning of the World hath been hid
in God lies concealed! The thing hath been from the
Creation of the World, but hath not so been explained
as that the interior Beauty should be understood. It
is my design therefore in such a plain manner to unfold

\/ it that my friendship may appear in making you
possessor of the whole world,

4

I will not by the noise of bloody wars and the
dethroning of kings advance you to glory : but by the
4



gentle ways of peace and love. As a deep friendship

; meditates and intends the deepest designs for the
advancement of its objects, so doth it shew itself in
choosing the sweetest and most delightful methods,
whereby not to weary but please the person it desireth

to advance. Where Love administers physic, its
tenderness is expressed in balms and cordials. It

> hateth corrosives, and is rich in its administrations,
Even so, God designing to show His Love in exalting
you hath chosen the ways of ease and repose by which
you should ascend. And I after His similitude will
lead you into paths plain and familiar, where all envy,
rapine, bloodshed, complaint and malice shall be far
-removed ; and nothing appear but contentment and
thanksgiving. Yet shall the end be so glorious that
angels durst not hope for so great a one till they had

seen it. ‘
- s /

The fellowship of the mystery that hath been hid in

God since the creation is not only the contemplation of

the work of His Love in the redemption, tho’ that is

wonderful, but the end for which we are redeemed ; a

! communion with Him in all His Glory. For which

cause St. Peter saith The God of all Grace hath called

us unto His Eternal Glory by Jesus Christ. His

', Eternal Glory by the method of His Divine Wisdom

being made ours; and our fruition of it the end for
which our Saviour suffered.
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True Love as it intendeth the greatest gifts intendeth
also the greatest benefits. It contenteth not itself in
showing great things unless it can make them greatly
useful. For Love greatly delighteth in seeing its object
continually seated in' the highest happiness. Unless
therefore I could advance you higher by the uses of
what I give, my Love could not be satisfied in giving
you the whole world. But because when you enjoy it
you are advanced to the Throne of God and may see
His Love ; I rest well pleased in bestowing it. It will
‘make you to see your own greatness, the truth of the
Scriptures, the amiableness of Virtue, and the beauty of
Religion. It will enable you to contemn the world,
and to overflow with praises.

7/

To contemn the world and to enjoy the world are
things contrary to each other. How then can we
contemn the world, which we are born to enjoy?
Truly there are two worlds. One was made by God,
the other by men. That made by God was great.and
beautiful. Before the Fall it was Adam’s joy and the
Temple of his Glory. That made by men is a Babel of
Confusions : Invented Riches, Pomps and Vanities,
brought in by Sin. Give all (saith Thomas & Kempis)
for all. Leave the one that vou may enjoy the other.
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What is more easy and sweet than meditation ? Yet
in this hath God commended His Love, that by
meditation it is enjoyed. As nothing is more easy than
to think, so nothing is more difficult than to think well.
The easiness of thinking we received from God, the
difficulty of thinking well proceeded from ourselves.
Yet in truth, it is far more easy to think well than ill,
because good thoughts be sweet and delightful : Evil
thoughts are full of discontent and trouble. So that
an evil habit and custom have made it difficult to think
well, not Nature. For by nature nothing is so difficult
as to think amiss.

9

\/j Is it not e®sy to conceive the World in your Mind ?
T

o think the Heavens fair? The Sun Glorious? The
Earth fruitful ? The Air Pleasant ? The Sea Profit-
able? And the Giver bountiful ? Yet these are the
things which it is difficult to retain. For could we
always be sensible of their use and value, we should
be always delighted with their wealth and glory.

10
fTo think well is to serve God in the interior court : ~

To havea mind composed of Divine Thoughts, and set
in frame, to be like Him within. To conceive aright
and to enjoy the world, is to conceive the Holy Ghost,

. . 7
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and to see His Love : which is the Mind of the Father.
And this more pleaseth Him than many Worlds, could
we create as fair and great as this. For when we are
once acquainted with the world, you will find the
goodness and wisdom of God so manifest therein, that
it was impossible another, or better should be made.
Which being made to be enjoyed, nothing can please
or serve Him more, than the Soul that enjoysit. For
that Soul doth accomplish the end of His desire in
& Creating it,

11

Love is deeper than at first it can be thought. It
never ceaseth but in endless things. It ever multiplies.
Its benefits and its designs are always infinite, Were
you not Holy, Divine, and Blessed in enjoying the

' /World, I should not care so much to bestow it. But

now in this you accomplish the end of your creation,
and serve God best, and please Him most : I rejoice in
giving it. For to enable you to please GOD, is the
highest service a man can do you. It is to make you
pleasing to the King of Heaven, that you may be the
Darling of His bosom,

12

Can you be Holy without accomplishing the end for
which you are created ? Can you be Divine unless you
be Holy ? Can you accomplish the end for which you

‘were created, unless you be Righteous ? Can you then
$



be Righteous, unless you be just in rendering to Things
their due esteem ?  All things were made to be yours, =~
and you were made to prize them according to their
value ; which is your office and duty, the end for -
which you were created, and the means whereby you
enjoy. The end for which you were created, is that by
prizing all that God hath done, you may enjoy yourself .
and Him in Blessedness.

13

§ To be Holy is so zealously to desire, so vastly to
esteem, and so earnestly to endeavour it, that we
would not for millions of gold and silver, decline, nor
fail, nor mistake in a tittle, For then we please God
when we are most like Him, We are like Him when
our minds are in frame. Our minds are in frame when
our thoughts are like His. And our thoughts are then
like His when we have such conceptions of all cbjects
as God hath, and prize all things according to their
valﬁéq For God doth prize all things rightly, which is-:
a Key that opens into the very thoughts of His bosom,
It seemeth arrogance to pretend to the knowledge of
His secret thoughts. But how: shall we have the Mind
of God, unless we know His thoughts ? Or how shall
we be led by His divine spirit, till we have His Mind ?
His thoughts are hidden : but He hath revealed untous
the hidden Things of Darkness. By His works and/
by His attributes we know His Thoughts : and by think-
ing the same, are Divine and Blessed.

9
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When things are ours in their proper places, nothing
is needful but prizing to enjoy them. God therefore
hath made it infinitely easy to enjoy, by making every-
thing ours, and us able so easily to prize them. Every-
thing is ours that serves us in its place. The Sun serves
us as much as is possible, and more than we could
imagine, The Clouds and Stars minister unto us, the
World surrounds us with beauty, the Air refresheth us,

. the Sea revives the earth and us. The Earth itself is
-better than gold because it produceth fruits and flowers.
And therefore in the beginning, was it made manifest to
be mine, because Adam alone was made to enjoy it.
By making one, and not a multitude, God evidently
shewed one alone to be the end of the World and every
one its enjoyer. For every one may enjoy it as much
as he.

15

Such endless depths live in the Divinity, and in the
wisdom of God, that as He maketh one, so He maketh
every one the end of the World : and the supernumerary
persons being enrichers of his inheritance. Adam and
the World are both mine. And the posterity of Adam
enrich it infinitely. Souls are God's jewels, every one
of which is worth many worlds. They are His riches
because His image, and mine for that reason. So that
I alone am the end of the World : Angels and men
being all mine. And if others are s0, they are made to
10



enjoy it for my further advancement. God only being
the Giver and I the Receiver. So that Seneca philoso-
phized rightly when he said * Deus me dedit solum toti
Mundo, ét totum Mundum miki soli” : God gave me
alone to all the World, and all the World to me alone.

16

Thatall the World is yours, your very senses and the
inclinations of yoiit mimd declare. “The Works of God
manifest, His laws testify, and His word doth prove it.
His attributes most sweetly make it evident. The
powers of your soul confirm it. So that in the midst
of such rich demonstrations, you may infinitely delight
in God as your Father, Friend and Benefactor, in your-
self as His Heir, Child and Bride, in the whole World,
as the Gift and Token of Hislove ; neither can anything
but Ignorance destroy your joys. For if you know
yourself, or God, or the World, you must of necessity
enjoy it.

!

17

To know GOD is Life Eternal. There must therefore
some exceeding Great Thing be always attamed in the
Knowledge of Him., To know God is to know Good- -

ness. It is to see the beauty of infinite Love : To see
itattended with Almighty Power and Eternal Wisdom ;
and using both those in the magnifying of its object.
It is to see the King of Heaven and Earth take infinite
11



delight in Giving. Whatever knowledge else you have
of God, it is but Superstition. Which Plutarch rightly
defineth, 2 be an Ignorant Dread of His Divine Power,
without any joy in His goodness. He is not an Object of
Terror, but Delight. To know Him therefore as He is,
is to frame the most beautiful idea in all Worlds. He
delighteth in our happiness more than we : and is of
all other the most Lovely Object. An infinite Lord,
who having all Riches, Honors, and Pleasures in His
own hand, is infinitely willing to give them unto me,
Which is the fairest idea that can be devised.

18

The WORLD is not this little Cottage of Heaven and
Earth, Though this be fair, it is too small a Gift.
When God made the World He made the Heavens,
and the Heavens of Heavens, and the Angels, and the
Celestial Powers. These also are parts of the World :
So are all those infinite and eternal Treasures that are
to abide for ever, after the Day of Judgment. Neither
are these, some here, and some there, but all every-
where, and at once to be enjoyed. The WORLD is
unknown, till the Value and Glory of it is seen : till the
Beauty and the Serviceableness of its parts isconsidered.
When you enter into it, it is an illimited field of Variety
and Beauty: where you may lose yourself in the
multitude of Wonders and Delights. But itisan happy
loss to lose oneself in admiration at one’s own Felicity :
and to find GOD in exchange for oneself. Which we
12



then do when we see Him in His Gifts, and adore His
Glory.
19 /

You never know yourself till you know more than
your body. The Image of God was not seated in the
features of your face, butin the lineaments of your Soul,
In the knowledge of your Powers, Inclinations, and
Principles, the knowledge of yourself chiefly consisteth,
Which are so great that even to the most learned of
men, their Greatness is Incredible ; and so Divine, that
they are infinite in value. Alas the WORLD is but a
little centre in comparison of you. Suppose it millions
of miles from the Earth to the Heavens, and millions of
millions above the stars, both here and over the heads
of our Antipodes : it is surrounded with infinite and
eternal space: And like a gentleman's house to one
that is travelling ; it is a long time before you come
unto it, you pass it in an instant, and leave it for ever.
The Omnipresence and Eternity of God are your fellows
and companions. And all that is in them ought to be
made your familiar Treasures. Yaur understanding
comprehends the World like the dust of a balance,
measures Heaven with a span, and esteems a thousand
years but as one day.  So that Great, Endless, Eternal
Delights are only ht to be its enjoyments.

20

The laws of GOD, which are the; commentaries of
His works, shew them to be yours: because they
13
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teach you to love God with all your Soul, and with all
your Might. Whom if you love with all the endless
powers of your Soul, you will love Him in Himself, in
His attributes, in His counsels, in all His works, in all
His ways; and in every kind of thing wherein He
appeareth, you will prize Him, you will Honour Him,
you will delight in Him, you will ever desire to be with
Him and to please Him. For to love Him includeth all
this, You will feed with pleasure upon everything
that is His\| So that the world shall be a grand Jewel

of Delight unto you: a very Paradise and the Gate of

Heaven. It is indeed the beautiful frontispiece of
Eternity ; the Temple of God, and Palace of His chil-
dren. The Laws of God discover all that is therein to
be created for your sake, For they command you to
love all that is good, and when you see well, you enjoy
what you love. They apply the endless powers of
your Soul to all their objects: and by ten thousand
methods make everything to serve you. They com-
mand you to love all Angels and Men. They command
all Angelsand Men to love you. When you love them,
they are your treasures ; when they love you, to your
great advantage you are theirs, All things serve you
for serving them whom you love, and of whom you are
beloved. T%e entramce of His words giveth Light to
the simple. You are magnified among Angels and
men : enriched by them, and happy in them.

14
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By the very right of your senses you enjoy the
World. Is not the beauty of the Hemisphere present
to your eye ? Doth not the glory of the Sun pay
tribute to your sight ? Is not the vision of the World
an amiable thing ? Do not the stars shed influences
to perfect the Air ? Is not that a marvellous body to
breathe in? To visit the lungs: repair the spirits,
revive the senses, cool the blood, fill the empty spaces
between the Earth and Heavens ; and yet give liberty
to all objects ? Prize these first : and you shall enjoy
the residue: Glory, Dominion, Power, Wisdom,
Honour, Angels, Souls, Kingdoms, Ages. Be faithful in
a little, and you shall be master over muckh. If you be not
faithful in esteeming these ; who shall put into your
hands the true Treasures ? If you be negligent in
prizing these, you will be negligent in prizing all. For [
there is a disease in him who despiseth present mercies,
which till it be cured, he can never be happy. He |-
esteemeth nothing that he hath, but is ever gaping after
more : which when he hath he despiseth in like
manner. (Insatiableness is good, but not ingratitude.

22

It is of the nobility of man’s soul that he is insatiable.
For he hath a Benefactor so prone to give, that He de-
lighteth in us for asking. Do not your inclinations tell
you that the World is yours? Do you not covet

15



all? Do you not long to have it ; to enjoy it ; to over-
come it ? To what end do men gather riches, but to
mulliply more ? Do they not like Pyrrhus, the King of
Epire, add house to house and lands to lands, that they
may get it all ? It is storied of that prince, that having
conceived a purpose to invade Italy, he sent for Cineas,
a philosopher and the King's friend : to whom he com-
municated his design, and desired his counsel. Cineas
asked him to what purpose he invaded Italy ? He said,
to conquer it. And what will you do when you have
conquered it? Go into France, said the King, and
conquer that. And what will you do when you have con-
«quered France ? Conquer Germany. And what then ?
said the philosopher. Conquer Spain. I perceive, said
Cineas, you mean to conquer all the World. What will
you do when you have conquered all ? Why then said
‘the King we will return, and enjoy ourselves at quiet in
our own land. So you may now, said the philosopher,
without all this ado. Yet could he not divert him
till he was ruined by the Romans. Thus men get one
hundred pound a year that they may get another ; and
having two covet eight, and there is no end of all their
labour ; because the desire of their Soul is insatiable,
Like Alexander the Great they must have all: and
when they have got it all, be quiet. And may they not
do all this before they begin ? Nay it would be well,
if they could be quiet. But if after all, they shall be
like the stars, that are seated on high, but have no rest,
what gain they more, but labour for their trouble ? It
was wittily feigned that that young man sat down and
16



cried for more worlds to conquer. So insatiable is
man that millions will not please him. They are no
more than so many tennis-balls, in comparison of the
Greatness and Highness of his Soul,

23

The noble inclination whereby man thirsteth after
riches and dominion, is his highest virtue, when rightly
uided ; and carries him as in a triumphant chariot, to
his sovereign happiness. Men are made miserable only
by abusing it. Taking a false way to satisfy it, they
pursue the wind : nay, labour in the very fire, and after
all reap but vanity. Whereas, as God's love, which is
the fountain of all, did cost us nothing : so were all
other things prepared by it to satisfy our inclinations in
the best of manners, freely, without any cost of ours.
Seeing therefore all satisfactions are near at hand, by
going further we do but leave them; and wearying
ourselves in a long way round about, like a blind man,
forsake them. They are immediately near to the very
gates of our senses. It becometh the bounty of God
to prepare them freely: to make them glorious, and
their enjoyment easy. For because His love is free, so
are His treasures. He therefore that will despise them
because he hath them is marvellously irrational : the
way to possess them is to esteem them. And the true
way of reigning over them, is to break the world all
into parts, to examine them asunder: And if we find
them so excellent that better could not possibly be
- B 17
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- made, and so made they could not be more ours, to re- |
joice in all with pleasure answerable to the merit of J
their Goodness. We being then Kings over the whole
world, when we restore the pieces to their proper
places, being perfectly pleased with the whole compo-
sure, This shall give you a thorough grounded con-
tentment, far beyond what troublesome wars or
conquests can acquire,

24

\
|
|
Is it not a sweet thing to have all covetousness and |
ambition satisfied, suspicion and infidelity removed, ]
courage and joy infused ? Yet is all this in the fruition
of the World attained. For thereby God is seen in all
His wisdom, power, goodness, and glory.

f 25

{" Your enjoyment of th Qﬂd is never right, till you

so esteem it, that everything in it, is more your treasure 1'

than a King's exchequer full of Gold and Silver. And -

that exchequer yours also in its place and service. 1

Can you take too much joy in your Father's works ?

He is Himself in everything. Some things are little on

the outside, and rough and common, but I remember
«— the time when the dust of the streets were as pleasing

as Gold to my infant eyes, and now they are more pre-

cious to the eye of reason.

18
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The services of things and their excellencies are spi-
ritual : being objects not of the eye, but of the mind :
and you more spiritual by how much more you esteem
them, Pigs eat acorus, but neither consider the sun
that gave them life, nor the influences of the heavens
by which they were nourished, nor the very root of the
tree from whence they came. This being the work of
Angels, who in a wide and clear light see even the sea
that gave them moisture : And feed upon that acorn
spiritually while they know the ends for which it was
created, and feast upon all these as upon a World of
Joys within it : while to ignorant swine that eat the
shell, it is an empty husk of no taste nor delxghtful.
savour. :

27 o

You never enjoy the world aright, till you see howa~’
sand exhibiteth the wisdom and power of God: And
prize in everything the service which they do you, by
manifesting His glory and goodness to your Soul, far
more than the visible beauty on their surface, or the
material services they can do your/body. Wine by its

-moisture quencheth my thirst, whether I consider it or

no : but to see it flowing from His love who gave it unto
man, quencheth the thirst even of the Holy Angels.
To consider it, is to drink it spiritually. Torejoice in its
diffusion is to be of a public mind. And to take
pleasure in all the benefits it doth to all is Heavenly, for

19.



so they do in Heaven. To do so, is to be divine and .

good, and to imitate our Infinite and Eternal Father.

28

Your enjoyment of the world is never right, till every
morning you awake in Heaven ; see yourself in your
_lialt_h;egs;Palace and look upon the skies, the earth,
and the air as Celestial Joys : having such a reverend
esteem of all, as if you were among the Angels. The
bride of a monarch, in her husband's chamber, hath no

such causes of delight as you.

You never enjoy the world aright, till the Sea itself
floweth in your veins, till you are clothed with the
heavens, and crowned with the stars: and perceive

_yourself to be the sole heir of the whole world, and more
_/ than so, because men are in it who are every one sole
. heirs as well as you. Till you can sing and rejoice and
delight in God, as misers do in gold, and Kings in
sceptres, you never enjoy the world,

Till your spirit filleth the whole world, and the stars
are your jewels ; till you are as familiar with the ways
of God in all Ages as with your walk and table : till you
are intimately acquainted with that shady nothing out of

20
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which the world was made : till you love men so as to

desire their happiness, with a thirst equal to the zeal of|
your own : till you delight in God for being good to all:

you never enjoy the world. Till you more feel it than

your private eslate, and are more present in the hemi-

sphere, considering the glories and the beauties there,

than in your own house: Till you remember how

lately you were made, and how wonderful it was when

you came into it : and more rejoice in the palace of your

glory, than if it had been made but to-day morning.

3

Yet further, you never enjoy the world aright,
till you so love the beauty of enjoying it, that you are
covetous and earnest to persuade others to enjoy it.
And so perfectly hate the abominable corruption of men
in despising it, that you had rather suffer the flames of
Hell than willingly be guilty of their error. There is so
much blindness and ingratitude and damned folly in it.
The world is a mirror of infinite beauty, yet no man sees
it. It is a Temple of Majesty, yet no man regardsit. Itis
a region of Light and Peace, did not men disquiet it.
It is the Paradise of God. It is more to man sinceheis
fallen than it was before. It is the place of Angels
and the Gate of Heaven. When Jacob waked out of
his dream, he said * God is here, and I wist it not. How
dreadful is this place |  This is none other than the House of
God, and the Gate of Heaven.” —~
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Can any ingratitude be more damned than that which
is fed by benefits ? Or folly greater than that which
bereaveth us of infinite treasures ? They despise them
merely because they have them : And invent ways to

make themselves miserable in the presence of riches,

They study a thousand newfangled treasures, which
God never made : and then grieve and repine that they
be not happy. They dote on their own works, and
neglect God'’s, which are full of majesty, riches, and
wisdom. And having fled away from them because
they are solid, divine, and true, greedily pursuing tin-
selled vanities, tkey walk on in darkness, and will not
understand. They do the works of darkness, and
delight in the riches of the Prince of Darkness, and
follow them till they come into Eternal Darkness.
According to that of the psalmist A the foundations of
the Eartk are out of course,

33

The riches of darkness are those which men have
made, during their ignorance of God Allmighty's
treasures : That lead us from the love of all, to labour
and contention, discontentment and vanity. The works
of darkness are Repining, Envy, Malice, Covetousness,
Fraud, Oppression, Discontent and Violence. All
which proceed from the corruption of Men and their
mistake in the choice of riches: for having refused

those which God made, and taken to themselves
22



treasures of their own, they invented scarce and rare,
insufficient, hard to be gotten, little, movable and
useless treasures. Yet as violently pursued them as if
they were the most necessary and excellent things in
the whole world. And though they are all mad, yet
having made a combination they seem wise ; and it is
a hard matter to persuade them either to Truth or
Reason. There seemeth to be no way, but theirs:
whereas God knoweth they are as far out of the way of
Happiness, as the East is from the West. For, by this
means, they have let in broils and dissatisfactions into
the world, and are ready to eat and devour one
another : particular and feeble interests, false proprieties, _
insatiable longings, fraud, emulation, murmuring and
dissension being everywhere seen ; theft and pride and
danger, and cousenage, envy and contention drowning
the peace and beauty of nature, as waters cover the sea.
Oh how they are ready to sink always under the
burden and cumber of devised wants! Verily, the
prospect of their ugly errors, is able to turn one's
stomach : they are so hideous and deformed.

34

- Would one think it possible for a man to delight in
gauderies like a butterfly, and neglect the Heavens ?
Did we not daily see it, it would be incredible, They
rejoice in a piece of gold more than in the Sun ; and
get a few little glittering stones and call them jewels.
And admire them because they be resplendent like the
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stars, and transparent like the air, and pellucid. like the
sea. But the stars themselves which are ten thousand
times more useful, great, and glorious they disregard.
Nor shall the air itself be counted anything, though it
be worth all the pearls and diamonds in ten thousand
worlds. A work of God so Divine by reason of its
precious and pure transparency, that all worlds would
be worth nothing without such a treasure.

35

‘The riches of the Light are the Works of God which
are the portion and inheritance of His sons, to be seen
and enjoyed in Heaven and Earth, the sea, and all that
is therein : the Light and the Day, great and fathomless
in use and excellency, true, necessary, freely given,
proceeding wholly from His infinite love. As worthy
as they are easy to be enjoyed: obliging us to love
Him and to delight in Him, filling us with gratitude,
and making us to overflow with praises and thanks-
givings. The works of contentment and pleasure are
of the Day. So are the works which flow from the
understanding of our mutual serviceableness to each
other : arising from the sufficiency and excellency of
our treasures, Contentment, Joy, Peace, Unity, Charity,
&c., whereby we are all knit together, and delight in
each others’ happiness. For while every one is Heir
of all the World, and all the rest his superadded
treasures, all the World serves him in himself, and he
delights in them as His superadded treasures.

24
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The common error which makes it difficult to
believe all the World {o be wholly ours, is to be
shunned as a rock of shipwreck: or a dangerous
quicksands. For the poison which they drank hath
infatuated their fancies, and now they know not,
neither will they understand, they walk on in Darkness.
All the foundations of the World are out of course. 1tis
safety not to be with them: and a great part of
Happiness to be freed from their seducing and enslav-
ing errors. That while others live in a Golgotha or
Prison, we should be in Eden, is a very great Mystery.
And a mercy it is that we should be rejoicing in the
Temple of Heaven, while they are toiling and lament-
ing in Hell, for the world is both a Paradise and a
Prison to different persons.

37

The brightness and magnificence of this world, which
by reason of its height and greatness is hidden from
men, is Divine and Wonderful. It addeth much to the
Glory of the Temple in which we live. Yet it is the
cause why men understand it not. They think it too
great and wide to be enjoyed. But since it is all filled
with the Majesty of His Glory who dwelleth in it ; and
the Goodness of the Lord filleth the World, and His
wisdom shineth everywhere within it and about it;
and it aboundeth in an infinite variety of services ; we

need nothing but open eyes, to be ravished like the
— e e
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_Chernbims.. Well may we bear the greatness of the
World, since it is our storehouse and treasury. That
our treasures should be endless is an happy incon-
venience : that all regions should be full of Joys: and
the room infinite wherein they are seated.

38

You never enjoy the World aright, till you see all
things in it so perfectly yours, that you cannot desire
them any other way : and till you are convinced that
all things serve you best in their proper places. For
can you desire to enjoy anything a better way than in
God's Image ? 1t is the Height of God's perfection that
kidetk His bounty : And the lowness of your base and
sneaking Spirit, that make you ignorant of His perfec-
tion. (Every one hath in him a Spirit, with which he ;«/ (74
may be angry.) God's bounty is so perfect that He
giveth all Things in the best of manners : making those to
whom He giveth so Noble, Divine, and Glorious, that
they shall enjoy in His Similitude. Nor can they be
fit to enjoy in His presence, or in communion with Him,

~ that are not truly Divine and Noble. So that you must
have Glorious Principles implanted in your nature; a
clear eye able to see afar off, a great and generous heart,
apt to enjoy at any distance : a good and liberal Soul
prone to delight in the felicity of all, and an infinite de-
light to be their Treasure : neither is it any prejudice to
you that this is required, for tkere is great difference
betweena Worm and a Cherubim. And it more concerneth
26
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he had gravely walked up into the middle, spreading

you to be an Illustrious Creature, than to have the
possession of the whole world.

39

Your enjoyment is never right, till you esteem every
Soul so great a treasure as our Saviour doth : and that
the laws of God are sweeter than the honey and honey-
comb because they command you to love them allin
such perfect manner. For how are they God's trea-
sures ? Are they not theriches of His love ? Is it not
His goodness that maketh Him glorious to them ? Can
the Sun or Stars serve him any other way, than by
serving them ? And how will you be the Son of God,
but by having a great Soul like unto your Father's ?
The Laws of God command you to live in His image : and o
do so is to live in Heaven. God commandeth you to love
all like Him, because He would have you to be His Son,
all them to be your riches, you to be glorious before
them, and all the creatures in serving them to be your
treasyres, while you are His delight, like Him in beauty,
and the darling of His bosom.

40

Socrates was wont to say—Z%ey are most katpy and
nearest the gods that needed nothing. And coming once up
into the Exchange at Athens, where they that traded
asked him, What will you buy ; what do you lack? After .
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forth his hands and turning about, Good Gods, saith he,
who would have thought there were so many things in the
world whick I do not want! And so leftthe place under
the reproach of Nature. He was wont to say : Zka¢
Happiness consisted not in kaving many, but in needing the
Jewest things : for the Gods needed nothing at all, and they
were most like them that least needed. We needed Heaven
and Earth, our senses, such souls and such bodies, with
infinite riches in the Image of God to be enjoyed:
Which God of His mercy having freely prepared, they
are most happy that so live in the enjoyment of those,
as to need no accidental trivial things, no Splendours,
Pomps, and Vanities. Socrates, perhaps, being an
™ ‘heathen, knew not that all things proceeded from God
to man, and by man returned to God : but we that know
it must need all things as God doth, that we may receive
them with joy, and live in His image,

41

J As pictures are made curious by lights and shades,
which without shades could not be : so is felicity com-
posed of wants and supplies ; without which mixture
there could be no felicity. Were there no needs, wants
would be wanting themselves, and supplies superfluous :
want being the parent of Celestial Treasure. It is
very strange ; want itself is a treasure in Heaven : and
so great an one that without it there could be no
treasure, God did infinitely for us, when He made
us to want like Gods, that like Gods we might be satis-
23
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fied. The heathen Deities wanted nothing, and were
therefore unhappy, for they had no being. But the
Lord God of Israel the Living and True God, was from
all Eternity, and from all Eternity wanted like a God.
He wanted the communication of His divine essence, and
persons to enjoy it. He wanted Worlds, He wanted
Spectators, He wanted Joys, He wanted Treasures.
He wanted, yet He wanted not, for He had them.

42

This is very strange that God should want. For in
Him is the fulness of all Blessedness : He overfloweth
eternally. His wantsare as glorious as infinite : perfec-
tive needs that are in His nature, and ever Blessed,
because always satisfied. He is from eternity full of want,
or else He would not be full of Treasure. Infinite want
is the very ground and cause of infinite treasure. It is
incredible, yet very plain - Want is the fountain of all

- His fulness. Want in God is treasure to us. For had

there been no need He would not have crealed the
World, nor made us, nor manifested His wisdom, nor
exercised His power, nor beautified Eternity, nor pre-
pared the Joys of Heaven. But he wanted Angels and
Men, Images, Companions : And these He had from all
Eternity.

43

Infinite Wants satisfied produce infinite Joys; and
in the possession of those joys are infinite joys them-
selves, ZThe Desire Satisfied is a Tree of Life. Desire
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imports something absent : and a need of what is
absent. God was never without this Tree of Life. He
did desire infnitely, yet He was never without the fruits
of this Tree, which are the joysit produced. I mustlead
you out ‘of this, into another World, to learn your
wants. For till you find them you will never be
happy: Wants themselves being Sacred Occasions
( and Means of Felicity.
|
. 4 .
You must want like a God that you may be satisfied
like God. Were you not made in His Image ? Heis
infinitely Glorious, because all His wants and supplies
are at the same time in his nature from Eternity. He
had, and from Eternity He was without all His
Treasures. From Eternity He needed them, and from
Eternity He enjoyed them. For all Eternity is at once
in Him, both the empty durations before the World was
made, and the full ones after. His wants are as lively
as His enjoyments: and always present with Him.
For His life is perfect, and He feels them both. His
wants put a lustre upon His enjoyments and make
them infinite. His enjoyments being infinite crown
His wants, and make them beautiful even to God Him-
self, His wants and enjoyments being always present
are delightful to each other, stable, immutable, perfec-
tive of each other, and delightful to Him. Who being
Eternal and Immutable, enjoyeth all His wants and
treasures together. His wants never afflict Him, His
treasures never disturb Him. His wants always delight
30
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Him ; His treasures never cloy Him. . The sense of His
wants is always as great, as if His treasures were re-
moved : and as lively upon Him. The sense of His
wants, as it enlargeth His life, so it infuseth a value, and
continual sweetness into the treasures He enjoyeth.

45

This is a lesson long enough : which you may be all
your life in learning, and to all Eternity in practising.
Be sensible of your wanits, that you may be sensible of your
treasures. He is most like God that is sensible of every-
thing. Did you not from all Eternity want some one
to give you a Being ? Did you not want one to give
you a Glorious Being ? Did you not from all Eternity
want some one to give you infinite Treasures? And
some one to give you Spectators, Companious,
Enjoyers? Did you not want a Deity to make them
sweet and honourable by His infinite Wisdom ? What
you wanted from all Eternity, be sensible of to all
Eternity. Let your wants be present from everlasting,
Is not this a strange life to which I callyou ? Wherein
you are to be present with things that were before the
world was made ? And at once present even like God
with infinite wants and infinite Treasures: Be present
with your want of a Deity, and you shall be present
with the Deity. You shall adore and admire Him,
enjoy and prize Him ; believe in Him, and Delight in
Him, see him to be the Fountain of all your joys,and
the Head of all your Treasures.

31
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It was His wisdom made you need the Sun. It was
His goodness made you need the sea. Be sensible of
what you need, or enjoy neither. Consider how much
you need them, for thence they derive their value.
Suppose the sun were extinguished : or the sea were
dry. There would be no light, no beauty, no warmth,
no fruits, no flowers, no pleasant gardens, feasts, or
prospects, no wine, no oil, no bread, no life, no motion,
Would you not give all the gold and silver in the Indies
for such a treasure ? Prize it now you have it, at that
rate, and you shall be a grateful creature: Nay, you
shall be a Divine and Heavenly person. For they in
Heaven do prize blessings when they have them. They
in Earth when they have them prize them not, they in
Hell prize them when they have them not,

47

To have blessings and to prize them is to be in
Heaven ; to have them and not to prize them is to be
in Hell, I would say upon Earth: To prize them and
not to have them, is to be in Hell. Which is evident
by the effects. To prize blessings while we have them
is to enjoy them, and the effect thereof is contentation,
pleasure, thanksgiving, happiness. To prize them
when they are gone, envy, covetousness, repining, in-
gratitude, vexation, misery. But it was no great mis-
take to say, that to have blessings and not to prize
them is to be in Hell. For it maketh them ineffectual,
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as if they were absent. Yea, in some respect it is worse
than to be in Hell, It is more vicious, and more irra-
tional.

48

They that would not upon earth see their wants
from all Eternity, shall in Hell see their treasures to all
Eternity. Wants here may be seen and enjoyed, en-
joyments there shall be seen, but wanted. Wants here
may be blessings ; there they shall be curses. Here
they may be fountains of pleasure and thanksgiving,
there they will be fountains of woe and blasphemy.
No misery is greater than that of wanting in the midst
of enjoyments, of seeing and desiring yet never possess-
ing. Of beholding others happy, being seen by them
ourselves in misery. They that look into Hell here may
avoid it hereafter. They that refuse to look into Hell
upon earth, to consider the manner of the torments of
the damned, shall be forced in Hell to see all the earth,
and remember the felicities which they had when they
were living. Hell itself is a part of God's Kingdom, to
wit His prison. It is fitly mentioned in the enjoyment
of the world. And is itself by the happy enjoyed, as a
part of the world.

49

The misery of them who have and prize not, differeth
from others, who prize and have not. The one are
more odious and less sensible ; more foolish, and more
vicious: the senses of the other are exceeding keen
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"and quick upon them ; yet are they not so foolish and
"odious as the former. The one would be happy and
cannot, the other may be happy and will not The
one are more vicious, the other more miserable. But
how can that be? Is not he most miserable that is
most vicious? Yes, that is true. But they that prize
‘not what they have are dead; their senses are laid
"asleep, and when they come to Hell they wake: And
then they begin to feel their misery. He that is most
odious is most miserable, and he that is most perverse
is most odious.

SO

They are deep instructions that are taken out of hell,
and heavenly documents that are taken from above.
Upon Earth we learn nothing but vanity. Where people
dream, and loiter, and wander, and disquiet themselves
in vain, to make a vain show ; but do not profit because
they prize not the blessings they have received. To
prize what we have is a deep and heavenly instruction.
It will make us righteous and serious, wise and holy,
divine and blessed. It will make us escape Hell and
attain Heaven, for it will make us careful to please Him
from whom we have received all, that we may live in
Heaven.

51

‘Wants are the bands and cements between God and
us. Had we not wanted we could never have been
obliged. Whereas now we are infinitely obliged, be-
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* cause we want infinitely. From Eternity it was

requisite that we should want. We could never else
have enjoyed anything : Our own wants are treasures.
And if want be a treasure, sure everything isso. Wants
are the ligatures between God and us, the sinews that
convey Senses from him into us, whereby we live in
Him, and feel His enjoyments. For had we not been
obliged by having our wants satisfied, we should not
have been created to love Him. And had we not been
created to love Him, we could never have enjoyed His
eternal Blessedness. '

S2

/ Love hasa marvellous property of feeling in another
It can enjoy in another, as well as enjoy him. Loveis
an\‘:g;mte treasure to its object, and its object is so to
it. ¥God is Love, and you are His object. You are
created to be His Love : and He is yours. Heis happy
in you, when you are happy: as parents in their chil-
dren. He is afflicted in all your afflictions. And who-
soever toucheth you, toucheth the apple of His eye
Will not you be happy in all His enjoyments ? He
feeleth in you ; will not you feel in Him? He hath
obliged you to love Him. And if you love Him, you
must of necessity be Heir of the World, for you are
happy in Him. All His praises are your joys, all His
enjoyments are your treasures, all His pleasurcs are
your enjoyments. In God you are crowned, in God
you are concerned. In Him you feel, in Him you live,
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and move,and have your being, in Him you are blessed.
Whatsoever therefore serveth Him, serveth you and in
Him you inherit all things. /

S3

O the nobility of Divine Friendship! Are not all
His treasures yours, and yours His ? Is not your very
Soul and Body His : is not His life and felicity yours :
is not His desire yours ? Is not His will yours? And
" if His will be yours, the accomplishment of it is yours,
and the end of all is your perfection. You are infinitely
rich as He is: being pleased in everything as He is.
And if His will be yours, yours is His. For you will
what He willeth, which is to be truly wise and good
and holy. And when you delight in the same reasons
that moved Him to will, you will know it. He willed
the Creation not only that He might Appear but Be:
wherein is seated the mystery of the Eternal Generation
of His Son. Do you will it as He did, and you shall
be glorious as He. He willed the happiness of men and
angels not only that He might appear, but be good and
wise and glorious. And He willed it with such infinite
desire, that He is infinitely good : infinitely good in
Himself, and infinitely blessed in them. Do you will
the happiness of men and angels as He did, and you
shall be good, and infinitely blessed as He is. All
their happiness shall be your happiness as it is His.
He willed the glory of all ages, and the government and

welfare of all Kingdoms, and the felicity also of the
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highest cherubims. Do you extend your Will like Him
and -you shall be great as He is, and concerned and
happy in all these. He willed the redemption of man-
kind, and therefore is His Son Jesus Christ an infinite
treasure. Unless you will it too, He will be no treasure
to you. Verily you ought to will these things so
ardently that God Himself should be therefore your
joy because He willed them. Your will ought to be
united to His in all places of His dominion. Were you
not born to have communion with Him ? And that
cannot be without this heavenly union. Which when
it is what it ought is Divine and Infinite. You are
God's joy for willing what He willeth. He loves to see
you good and blessed. And will not you love to see
Him good ? Verily, if ever you would enjoy God, you
must enjoy His goodness : All His goodness to all His
hosts in Heaven and Earth. And when youdo so, you
are the universal heir of God and all things., God is
yours and the whole world. You are His, and you
are all ; or in all, and with all.

54

He that is in all, and with all, can never be desolate.
All the joys and all the treasures, all the counsels, and
all the perfections, all the angels, and all the saints of
God are with him, All the kingdoms of the world, and
the glory of them are continually in his eye. The
patriarchs, prophets, and Apostles are always before
Him. The councils and the fathers, the bishops and
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the doctors minister unto him. All temples are open
before him, the melody of all quires reviveth him, the
learning of all universities doth employ him, the riches
of all palaces delight him, the joys of Eden ravish him,
the revelations of St. John transport him, the creation
and the day of Judgment please him, the Hosannas of the
church militant and the Hallelujahs of the Saints
Triumphant fill him, the splendour of all coronations
entertain him, the joys of Heaven surround him, and
our Saviour’s cross, like the Centre of Eternity, is in
him ; it taketh up his thoughts, and exerciseth all the
powers of his soul, with wonder, admiration, joy and
thanksgiving. The Omnipotence of God is his House,
and Eternity his habitation,

55

The contemplation of Eternity maketh the Soul
immortal. Whose glory it is, that it can see before and
after its existence into endless spaces. Its Sight is its
presence. And therefore in the presence of the under-
standing endless, because its Sight is so. O what
glorious creatures should we be could we be present in
spirit with all Eternity! How wise, would we esteem
this presence of the understanding, to be more real
than that of our bodies! When my soul is in Eden
with our first parents, I myself am there in a blessed
manner. When I walk with Enoch, and see his trans-
lation, I am transported with him. The present age
is too little to containit. I can visit Noah in his ark, and
38
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swim upon the waters of the deluge. 1 can see Moses
with his rod, and the children of Israel passing through
the sea ; I can enterinto Aaron's Tabernacle, and admire
the mysteriesof the holy place. Ican travelover the Land
of Canaan, and see it overflowing with milk and honey ;
I can visit Solomon in his glory, and go into his temple,
and view the sitting of his servants, and admire the
magnificence and glory of his kingdom. No creature
but one like unto the Holy Angels can see info fo allages.
Sure this power was not given in vain, but for some
wonderful purpose ; worthy of itself to enjoy and
fathom. Would men consider what God hath done,
they would be ravished in 